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01 Chapter 1 

Verse 18
A WONDERFUL CLEANSING
‘Sins … as scarlet … white as snow.’

Isaiah 1:18
A florist told me that the flowers for which he had the largest sales were white flowers, as these were very fashionable. Have we not had a winter which harmonises with the prevailing fashion? For weeks the snowflakes have been going and returning.

I. If you want to realise the whiteness of the snow, try and paint it.—Take a few flakes, and make of them a snow-study and then open your paint-box. You will find you have no paint white enough to perfectly represent the purity of the snow.

II. Why is snow white?—Snow is composed of a number of tiny points of ice, which are transparent, but when these are united together to form snow, though each particle may be transparent, the mass is opaque (not transparent) and reflects the light instead of allowing it to pass through. For instance, a pane of glass is transparent like a slab of ice; but pound the glass and you will have a white powder which is not transparent. If you take one of the tiny particles of glass you will find it is transparent, while the little mass together is, like the snow, not transparent.

III. Snow is an emblem of pardon.—Scarlet is one of the colours of deepest dye and is called a fast colour. I asked a friend if he had ever dyed a piece of scarlet cloth white; as you can imagine, he looked astonished at such a question; presently he admitted that the scarlet dye might be extracted from the cloth, but that in the process the cloth would be destroyed.

Now, sin is in our hearts, and is corrupting our entire lives. Sin has become a part of us just as a fast colour has become part of a piece of cloth. My text says that our nature, which has been dyed with sin, can become perfectly pure. God can remove sin without injuring us. God can change the crimson of sin into the purest white. There is nothing more wonderful in the world than the transforming grace of God.

If we would lose sin, with which we are dyed, and be clothed with purity, we must by faith accept the great sacrifice of Christ’s blood, and live by the Lord Jesus Christ.

Verse 31
THE SINNER AND HIS WORKS DESTROYED
‘And the strong shall be as tow, and the maker of it’ [his work] ‘as a spark, and they shall both burn together, and none shall quench them.’

Isaiah 1:31
There are those who glory in outward greatness. They are (they think) ‘strong as the oaks,’ but that strength, when not supported by righteousness, is only like the coarse, unwoven flax, easily broken and easily consumed. Wickedness shall perish, though it sit on thrones. ‘An empire based upon the wrong is rotten through and through.’ The lesson of the text is, that the sin of the evil-doer becomes his scourge. The work of the strong shall be as a spark of fire to him, and both shall burn, and burn inextinguishably. The words look at the Advent of the Lord purely on the side of judgment.

I. It is God’s law that wickedness shall be destroyed.—(1) History of nations proves this, and all such history is a prophecy of the Great Judgment. The Jewish nation has been effaced from history as a nation. See the fate of the empires of all the past—Egypt, Nineveh, Babylon, Greece, Rome. Think of Napoleon I, and his successor in the empire. (2) History of individual men. Have you ever seen it? Say not ‘Where is the promise of His coming?’ for every such instance is a promise.

II. It is God’s law that a man’s own sin shall be his destruction.—‘His work is as a spark.’ Ambition lights up the penal retribution of one man; sensuality is the spark to the tow of another; and avarice works the ruin of a third. Our pleasant vices are made our scourges (Psalms 9:16; Psalms 28:4).

III. It is God’s law that this destruction shall be irretrievable.—‘They shall both burn together, and none shall quench them.’ There is a time when even tears and penitence would seem to be vain.

Illustration
‘The principle in this passage teaches us the following things: (1) That the wicked, however mighty, shall be destroyed. (2) That their works shall be the cause of their ruin—a cause necessarily leading to it. (3) That the works of the wicked—all that they do and all on which they depend—shall be destroyed. (4) That this destruction shall be final. Nothing shall stay the flame. No tears of penitence, no power of men or devils shall put out the fires which the works of the wicked shall enkindle.’

02 Chapter 2 
Verse 2
THE LAST DAYS
‘And it shall come to pass in the last days.’

Isaiah 2:2
These words are in themselves of sufficient importance and interest to justify our separating them from their context to concentrate our attention on them. The expression ‘last days’ may be traced from the dying words of Jacob on the coming of the Shiloh (Genesis 49:1) through the words of Balaam the son of Beor (Numbers 24:14; Numbers 24:17) (and its use, with a more limited reference, in some parts of Scripture), right on to the speech of St. Peter on the Day of Pentecost (Acts 2:17), and in one of his letters (1 Peter 1:20). It thus has its meaning authoritatively assigned it, especially in Hebrews 1:2 : ‘God, Who spake in times past unto the fathers by the prophets, has in these last days spoken unto us by His Son.’ The ‘last days’ to us are days of mingled mercy and judgment, both which elements are prominent in this chapter, but in the first coming, mercy is predominant above judgment, as in the second, judgment will tower over mercy. In the eyes of the prophets ‘the last days,’ the days in which we now live, were:—

I. Days to which their own were only preparatory.—How long was this time of preparation! There is a sense in which every generation with all its doings is only a preparation for the next, and thus all the ages were but preparations for Christ’s coming.

II. Days in which abundant mercy should be manifested.—(1) The Church should be a conspicuous object, and as such a centre of unity to the world. All nations are to flow to her like the waters of a river. ‘Behold, I will extend peace to Zion as a river, and the glory of the Gentiles like a flowing stream’ (Isaiah 66:12). (2) The Church should be the source of knowledge to mankind. ‘Out of Zion shall go forth the law.’ (3) The God of Jacob should be the teacher of peace to the nations (Isaiah 66:4).

III. Days which shall usher in the consummation of all things.—This is the meaning of ‘last days.’ However long they may be, the period that closes them will bring to an end the final dispensation of mercy. Christ will come to judgment, the dead will be raised, the work of mercy finished, and then, in the judicial rather than the administrative sense of the word, ‘He shall judge among the nations.’

Illustration
‘The prophet foresees a time when the nations of the world will turn from all other forms of religion to that which had been given to the world through the Jews. Many people shall go and say, “Come ye, and let us go up to the mountain of the Lord, to the house of the God of Jacob, and He will teach us.” Already this dream of the prophet is being realised, and in every land earnest souls are turning to the God Whom this Book has made known. What an incentive to faithful service! “In due season we shall reap, if we faint not.”’
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Verse 10-11
WORKING FOR GOD: THE END OF CHRISTIAN LIFE
‘Say ye to the righteous, that it shall be well with him: for they shall eat the fruit of their doings. Woe unto the wicked! it shall be ill with him: for the reward of his hands shall be given him.’

Isaiah 3:10-11
Including under the term in the text of ‘our doings’ not only our external acts, but our will, our faith, our voluntary thoughts, desires, purposes, and intentions:—

Let us observe—

I. Their connection with one another.

We have a tendency to look on each action by itself, as if it stood isolated and alone. We must do so in some cases, because we cannot see the connection in which each action stands with others; but the connection exists whether we see it or not. We cannot see all that comes before, nor all that will follow after, every action of ourselves or others. But God sees every step that led to it, and will follow after it; for no action stands alone; each is a link in a chain stretching out to eternity.

Both good and evil actions fructify, and hence our Saviour compares them to seed sown in the ground. They grow and reproduce themselves in various forms. Whither their roots shall extend, and when shoot up again, whither their seed may be carried, where it may fall, and what it shall produce, who can tell? Sometimes the least promising seed will produce the most abundant return of fruit. So that we may not pronounce upon the importance of an action, for we do not see its connection; neither may we think any action trivial, for it may—I had almost said it must—lead to consequences of importance throughout eternity.

This brings us to consider—

II. The effect of our actions on ourselves and on others.

(1) On ourselves.

Every step we take not only brings us forward, but leaves a footprint behind. Every thought, word, action, all we suffer and all we do, not only has its own importance, and leads us forward in the march of life, but also leaves its impression, its footprint upon us, and tends to form, confirm, or change our character. For character is not perfected all at once; it unfolds like a bud, leaf by leaf; and that unfolding is hindered or forwarded, marred or brought to perfection, in dependence upon the sun, rain, warmth, cold, protection, or injury, and a thousand other external circumstances, each of which has its own effect, and leaves its own mark.

(2) Look next at the effect of our actions upon others. Every action of our lives, we have seen, affects our own character, and our character affects all about us. Not only our children, friends, servants, but all we have any intercourse with, are more or less affected by us. Every one knows the force of example, the impulse we have to imitate. Every one must have noticed the contagion, as it were, of opinion, which from house to house influences a whole circle of acquaintanceship. How often have you felt the devotion or the carelessness of the person kneeling by your side in church! How frequently must you have noticed the way in which you catch the habits and manners of those you live with; the way in which you too are watched, and observed, and copied by others. So that, if you did nothing directly to influence others, the effect of your indirect influence is yet incalculable.

—Canon Morse.

Illustration
‘The righteous are encouraged by the assurance that the judgments of God shall not be indiscriminate. The object of address seems to be not the prophets or ministers of God, but the people at large or men indefinitely. Whatever becomes of the unrighteous nation, let the righteous man know that he shall not be lost in the crowd of sinners: the Judge of all the earth will not slay the righteous with the wicked (Genesis 18:25); no, assure him, in God’s name, that it shall be well with him. The property of the trouble shall be altered to him, and he shall be hidden in the day of the Lord’s anger.’

04 Chapter 4 
Verse 2
THE BRANCH OF THE LORD
‘In that day shall the branch of the Lord be beautiful and glorious, and the fruit of the earth shall be excellent and comely for them that are escaped of Israel.’

Isaiah 4:2
The symbolism of the text is double. He who is the ‘branch of the Lord’ is also the ‘fruit of the earth.’ A comparison with the other passages in which precisely the same word occurs (Jeremiah 23:5; Zechariah 3:8; Zechariah 6:12) will make it clear that this phrase means the King Messiah. He was the ‘Branch of the Lord.’ The words for ‘glory’ and for ‘beauty’ are used to describe the priestly robes (Exodus 28:2-40). ‘The Branch of the Lord’ was thus to possess the holiness of priesthood, while as ‘the fruit of the earth,’ the grain of wheat cast into the ground, He was to be a sacrifice for sins, holy and acceptable for ‘them that are escaped of Israel,’ for the remnant of God’s people, who should believe in Him, and form the nucleus of the Church of Christ. We are thus taught with regard to our Lord’s advent and work:—

I. His holy manhood.—The perfect God-man in His sinless two-fold nature, exhibits to us not merely the holiness of the God, but the holiness of the ‘Branch,’ the descendant of David according to the flesh, the offspring of Mary the Virgin, that was found in our Lord. (1) That He was perfect Man is demonstrable from God’s Word. (2) That His holiness was perfect, and a human holiness, is equally provable. The holy attire of the Mosaic priest was a figure of the personal holiness of the Lord. Even the enemies of the faith admit that His character is ‘beautiful and glorious.’ Such should He be Who was to come.

II. His Divine sacrifice.—Delitzsch says: ‘He was the grain of wheat (the fruit of the earth) which redeeming love sowed in the earth on Good Friday; which began to strike through the ground and grow toward heaven on Easter Sunday; whose golden blade ascended heavenward on Ascension Day; whose myriad-fold ear bent down to the earth on the Day of Pentecost and poured out the grains from which the Holy Church not only was born, but still continues to be born.’ And the descriptive word ‘excellent’ is used in this prophet for the majesty of God. ‘The Branch’ was thus ‘the fruit of the earth.’ He was to be a holy man and a holy sacrifice.

III. The holy manhood and the Divine sacrifice the life of the Church.—‘For them that are escaped of Israel.’ The doctrine of ‘the remnant’ appears frequently in Isaiah and is treated of by St. Paul. The remnant was the foundation of the ever widening and spreading Catholic Church, and that Church has her foundation deep in the sacrificial manhood of the Saviour.

Illustration
‘The Branch can be no other than our Lord. He alone is worthy to be described in these adjectives, as beautiful and glorious, excellent and comely. It is a conception of the Messiah which is taken up by later prophets, as Jeremiah and Zechariah (Jeremiah 23:5; Zechariah 3:8), and has some analogy with the figure of the Vine. He is the Branch of the Lord, in His Divine nature, and of the fruit of the earth, as the Son of Mary.’
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Verse 2
A DISAPPOINTING VINTAGE
‘He looked that it should bring forth grapes, and it brought forth wild grapes.’

Isaiah 5:2
I. Consider the distinguishing features which, in God’s allegory, separate the grape from the wild grape.—(1) The good grape is not in a state of nature; the wild grape is. Either it has had no culture, or it has not responded to its culture. Therefore it is wild. The secret of its state lies in that one word ‘wild.’ (2) The wild grape does not grow or ripen into use. It springs, it hangs on the bough, and it falls, for itself. No man is the better for it. None gathers strength or refreshment or delight there. (3) The wild grape has not the sweetness of the true. It is harsh and sour, because (4) the wild grape has never been grafted.

II. The first thing of all, without which everything else in religion is only a blank, is, and must be, a real, living union with the Lord Jesus Christ.—By that union, the life which was unchanged, selfish, tasteless, or bitter, and without Christ, becomes a new, expansive, loving, Christ-like life, and the wild grape in the desert is turned into the true grape of paradise.

Rev. James Vaughan.

Illustration
‘This vineyard is, of course, Israel, whom God chose out of the rest of mankind for a very special purpose. Palestine was the very fruitful hill, as far as this earth was concerned, whilst the blessings of the Covenant gave the chosen people a priority among the nations of the world. The fences and hedges were not simply the physical mountainous configuration of the land, but the Divine care, which sheltered the people from the subjugation of the neighbouring nations.’
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Verse 8
‘SEND ME’
‘Here am I send me.’

Isaiah 6:8
These words are Isaiah’s response to his Divine call to the prophetic office. It was an extraordinary call to an extraordinary mission. Through the deep waters of conviction and spiritual cleansing he needed to go before he was ready to stand before a sinful world as the representative of God. The initial step in his preparation was:—

I. A vision of God.—Uzziah the king, after a brilliant reign of fifty years, had just died. Never since the Queen of Sheba had witnessed Solomon’s glory had the national pride stood so high, or the nation’s dream of sovereignty touched such remote borders. Yet the closing act of this proud monarch was one of spiritual profanation. With the presumption of an irreverent and worldly temper, he entered the Temple and attempted with his own hands to burn incense. Instantly the Divine judgment smote him with leprosy, and he passed from the throne of royalty to die in a lazar-house.

The sin of Uzziah was the sin of the people. What a picture of spiritual decline and moral abomination is given in the first chapter! The youthful Isaiah had seen the regal splendour and then the judgment. He was a member of the sinful nation. He felt himself involved in the guilt. Then came the vision. Heaven opened. The seraphim cried, ‘Holy, Holy, Holy!’ Isaiah was overwhelmed. He confessed his unworthiness to stand before God. His penitence and self-abasement were rewarded. One of the seraphim took a live coal from the altar and touched the lips that had confessed themselves unclean. It was the symbol of forgiveness and cleansing. The youthful penitent knew that he was restored. Then in the consciousness of this new life and enduement he heard—

II. The call.—A voice said, ‘Whom shall I send?’ ‘Here am I send me,’ was Isaiah’s eager and instant reply. It was a volunteer’s response to a general summons or invitation. It was as purely a spiritual response as prophet or apostle or missionary ever made. It sprang from a heart cleansed of conscious guilt and consciously fitted to do God’s will. What a magnificent ideal of consecration for the young minister and missionary, or for any who would serve humanity in God’s name!

III. The commission.—It was an appalling task. The callous and indifferent people, steeped in sin, would only be hardened by the message. ‘Make their hearts fat, their ears heavy, and smear their eyes, lest they see, hear, and understand, and turn and be healed.’ This was the very mission to which Jesus and Paul felt themselves called. To hard and wilful sinners the preaching of the ‘good tidings’ is only a preaching of judgment.

God never calls men to a holier and harder task than proclaiming His truth to a sinful world. Hence the need of deep preparation through heart cleansing and profound spiritual vision. The more assured one’s sense of forgiveness and restoration, the more eager does he become to save the blinded and fallen everywhere. A more genuine consecration in the average Christian, a clearer vision of God and of human sinfulness in the light of His holiness, would result in many a call which is now never heard, because we are not fitted to say, ‘Here am I send me.’ He wants to send us. He will send us if in true penitence we open the way for Him to touch our lips with heaven’s fire and burn away all our sin. Our first call is to such consecration.

07 Chapter 7 

Verses 10-14
AN UNBELIEVING KING
‘Moreover the Lord spake again unto Ahaz, saying, Ask thee a sign of the Lord thy God; ask it either in the depth, or in the height above,’ etc.

Isaiah 7:10-14
I. Isaiah is desired to offer Ahaz a sign either in the depth or the height.—That the Jewish economy was in some sense an economy of signs we all admit. The Jewish prophet was to call the attention of his countrymen to these signs, to discover the signification of them. Our Lord laid down the whole doctrine upon this subject when the Pharisees sought a sign from Him. He had given them signs of healing, life-giving power proofs, that a present God was with them. But they wanted a sign from heaven, the token of some distant God in the sky. That, He said, was the craving of an adulterous or sense-bound generation; and He asked them whether there were not signs in the sky at morning and evening by which they determined whether there would be a fine or cloudy day on the morrow, and whether there were not signs of the times which were warning them of evils to come. The new world has been just as rich in these signs as the old. If we do not use these, we may have others; but it will be because we are an adulterous and sinful generation, and need the portents and presages of an approaching downfall.

II. Ahaz said, ‘I will not ask, neither will I tempt the Lord my God.’—It was a hypocritical phrase; he did not fear to tempt the Lord his God; he did not believe Him. He feared lest the God of his fathers should do him some injury. ‘O house of David!’ said Isaiah, ‘is it not enough for you to weary men, but will you weary my God also?’ Do you think you can change His purposes because you are incredulous and heartless? No; the Lord Himself shall give you a sign: ‘A Virgin shall conceive and bear a Son, and shall call His name Immanuel.’

III. From this time we may observe a continual recurrence of these two ideas—frequently in direct conjunction, always following close upon each other—the Assyrian invader, and the Immanuel, God with us.—Isaiah speaks of himself and the children whom God has given him; all these were to be living signs, continual testimonies of an impending ruin and of a great Deliverer, of One to Whom every Israelite might turn with his heart, and in Whom he might find rest and salvation; but Whose presence would stir up all the dark and evil and rebellious thoughts of those who would not yield themselves to Him.

Rev. F. D. Maurice.

Illustration
‘What is the implication of this passage? It is just this, that if we wish to have an exquisite spirit of discernment, a fine judgment, it is all-essential that we concentrate our wills in full surrender to the will of our God. Our judgments will become just when our wills have been laid down in lowly quest of the mind of God. It is of the consecrated folk that this word is written, “I will guide thee with Mine eye.” Let the life be consecrated in unconditional surrender, and we shall feel the hand of the Lord upon us for good. When the ways are many we shall know the right one.’
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Verse 13
THE TRIUNE SANCTUARY
‘Sanctify the Lord of Hosts Himself; and let Him be your fear, and let Him be your dread.’

Isaiah 8:13
I. The whole subject of Godhead is one of awe, and if of awe, then ‘dread.’—The more you know of God, the more you feel the unfathomableness of the mystery of Godhead. And all mystery is awe. It is a rule of our being that we must tremble when we stand on the margin of the unknown. Therefore, they who know most of God will most ‘fear,’ not His anger, but simply His amazing greatness.

II. The sense of mercy and benefits heaped upon us has an overwhelming influence upon the mind.—Do not you know what it is to tremble at a danger when you have escaped it much more than you did when you encountered it? That is exactly the ‘fear’ and the ‘dread’ of a pardoned sinner. It is the contemplation of a thunder-cloud which has rolled over your head.

III. Reverence is the great lesson which our age has to learn.—Be suspicious of the love which is without awe. Remember that our best acquaintance with God only shows us more the immensity of the fields of thoughts which no mind can traverse.

IV. ‘He shall be for a sanctuary.’—Do you recoil at the idea of dreading God? That which makes the dread makes the hiding-place. To those who fear He shall be for a sanctuary. (1) To a Jewish mind the first idea of a sanctuary would be refuge. (2) The sanctuary of safety becomes the home of peace. ‘Lord, Thou hast been our dwelling-place in all generations.’ (3) God is the fountain of your holiness. The Shechinah shines within the veil; but as you become familiar with the precincts of that holy place you catch some of its rays and reflect its glory.

Rev. Jas. Vaughan.

Illustration
‘What is the measuring-line of our distance from God? The Saviour. What is the Saviour? Infinite. Who, then, knows the actual separation of a man from God, but he who knows the Saviour? Who, then, will be the man, who, having the most knowledge of the distance, will be stricken with the greatest appreciation of the terribleness of Almighty God? The forgiven sinner.’
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, unto us a Son is given.’

Isaiah 9:6
I. Here, in this Son of His, is an offer made by God, by which He pledges Himself to justify all suffering, retrieve all failure, redeem all fault.—He gives us an end for which to live, a purpose to which to consecrate ourselves. Here is His mind, here is His plan, for us—for us, not in our small individual worries and troubles only, but for us in the mass, as a race, as a society, as a civilisation. God has a scheme, an issue prepared—for which he worketh hitherto; and that issue is to be ‘His own Son.’ In Him all will be gathered in and fulfilled. ‘And the government shall be upon His shoulder; and of His kingdom there shall be no end; and His Name shall be called Wonderful, Counsellor, the Prince of Peace.’ Therefore we may not faint or fear. All, we may be sure, is in hand; nothing is wasted; nothing is lost; nothing is in vain. Towards that Divine event all is ever moving. A city is being built which God shall inhabit. A temple is rising which shall be the House of God among men. Humanity is in pain, even as a woman in travail; but at last the anguish will be all forgotten, for joy that ‘this Child is born, that this Son is given.’

II. God has not only planned, He has also spoken.—He has broken that silence in which He worked His great work. And the Sound which He lets loose—the Word which He utters, the Cry which he sends forth, lo! it is His Son—that same Son Who is Himself the Eternal Purpose in which, and for which, all things were made. The Child Who is the consummation towards which all this vast movement draws is also the Hand reached out by the Father to touch us—the Arm by which He embraces us.

His whole Being speaks to us, carries a message, brings us good news of God. This Child is Himself the Revelation. See Him and you see the Father. Know Him, love Him, and it is God Almighty whom you know and love. Obey Him, and you are loved of God. Abide in Him, and lo! it is the Father Who enters in and sups with you. Everything in Him is a word from God.

And more. He pledges Himself, pledges His life, to the truth of that Eternal Purpose of God, which He is—pledges Himself just at the point where our faith wavers and lapses. Just where that purpose seemed to languish, to fail, to break; just in the thick of that misery, suffering, pain, death, which confused and distressed our apprehension of God’s truth—just there He places Himself. He offers Himself to the worst defeat; He is stamped with the brand of our shame—nails, thorns, spear, contempt, hate, torture. All these He takes, that He may certify to us, by His own blood, that the purpose of God still holds good; that the love of God, in Him, is even yet working out its consummation in glory; that nothing is lost, wasted, forgotten, despised; that all is still directed and moved by a compassion that cannot fail, by a will that cannot break, towards an end that is worthy, towards a far and Divine rest that yet remaineth open to receive the people of God who by faith shall endure until they enter in.

—Canon Scott Holland.

Verse 10
PRESUMPTUOUS SELF-DECEIVERS
‘The bricks are fallen down, but we will build with hewn stones.’

Isaiah 9:10
I. It was difficult to convince these Israelites that they were sinners.—Driven from one refuge, they took shelter in another. ‘The bricks are fallen,’ they said, ‘but we will build with hewn stones.’

So I have many subterfuges and coverings for my guilt. Convicted on one indictment, I shape for myself another plea. The customs and fashions of the day blind me to my peril, as there were mourners in the Middle Ages who concealed their grief under a dress of purple and gold. The whirl of business dulls the tumults within me, as in the midst of battle the soldier forgets his mortal wound. The round of pleasure absorbs me, as sometimes a plague-stricken city gives itself up to recklessness and riot. My blameless creed and my religious observances hinder me from seeing the leprosy that is eating into my life.

II. Thus, when the bricks are fallen, I build with hewn stone; and when the sycamores are cut down, I change them into cedars. But from all my false refuges may God, with loving severity, drive me—drive me into true self-knowledge, and lowly penitence, and His own everlasting arms.
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meaneth not so, neither doth his heart think so.’ So, child of God, be not dismayed by the proud boastings of your oppressor. It is but for a moment.

II. Meekly bend beneath the Father’s rod.—Think not of the man who hurts you—the Shimei that curses, the Judas that betrays; but go behind them both, to Him Who is using them for His own purpose. It is a profound and comforting thought that those who oppress us are only as the axe or saw, the staff or rod, in the hand of those who wield them, and absolutely powerless of themselves. ‘As if a staff should brandish those who wield it. As if a rod should lift up that which is no wood.’ Can a tool use its owner?

Verse 15
THE WORKER AND HIS TOOLS
‘Shall the axe boast itself against him that beweth therewith? or shall the saw magnify itself against him that shaketh it? as if the rod should shake itself against them that lift it up, or as if the staff should lift up itself, as if it were no wood.’

Isaiah 10:15
The subject before us is—

I. The real connection of human industry with God.

II. The disconnection of industrial pursuits from God in the minds of men generally.

I. Let us learn to separate human handiwork from human sin. Cain sinned in refusing the Divinely appointed sacrifice, but he embodied a Divine idea in building a city. Egypt may construct pyramids if she will cease to make the lives of Israel bitter by exacting an unreasonable service in the building. Tyre may retain her navy if she will not make slaves of the children of God. Nineveh and Babylon shall find their walls a defence, and their palaces a glory if they will remember God their Maker. There is no more sin in palatable food prepared by the hand of man than in God’s finest wheat and sweetest honey.

II. The forms in which this evil of disconnecting God from human industry is developed are such as these—God’s law is not applied to human labour. Work is not performed in a devotional spirit. God’s honour is not sought thereby. ‘As a science, religion consists in the knowledge of the relations between God and man; as a living principle, in the exercise of the corresponding affections; as a rule of duty, in the performance of the actions which these affections prescribe.’ When the axe boasts itself against him that heweth therewith, there can neither be religious science, religious principle, nor religious life. And you have one of two things—a man in appearance everywhere irreligious, or a man in appearance religious everywhere but in his business. And then what have you? A whited sepulchre, a man-lie, or a rebel, open and avowed, against God the Creator. Trace this to its results. Banish religion from human industry, and you remove the chief salutary restraint!

Verse 27
THE YOKE-DESTROYING ANOINTING
‘The yoke shall be destroyed because of the anointing.’

Isaiah 10:27
I. The Assyrian yoke of old was not so real, so tangible, so continually felt a yoke, as that under which many a child of God is writhing; yet they are ‘called unto liberty,’ even ‘the glorious liberty of the children of God.’ And if the yoke of sin is felt to be real, the promised destruction of it surely will not be less so. If it is, as we know by sorrowful experience, no imaginary bondage, neither shall the deliverance be imaginary.

II. You feel the yoke, but how shall it be destroyed?—(1) Because of the grand anointing of our Lord Jesus Christ by God Himself ‘with the Holy Ghost and with power,’ to proclaim liberty to the captives; the grace and might of the Triune Jehovah thus combining in the proclamation of the liberty which Jesus purchased by taking upon Him the form of a slave and becoming obedient to death.

(2) ‘Because of the anointing’ which we ‘have received of Him,’ because the precious ointment upon our High Priest’s head goes down to the skirts of His garments, shared by His least and lowest members.

Perhaps we stop here and say, ‘But I cannot realise that I have received it, because my yoke is heavy upon me.’ Then see how you shall receive it; there is only one way—not by fresh revelation or special voice from heaven, but simply by faith—‘that ye might receive the promise of the Spirit through faith.’ Give glory to God, and be fully persuaded that what He has promised He is able also to perform; and His ‘free Spirit’ will be faithful to His promise, and the yoke, even your yoke, ‘shall be destroyed because of the anointing.’

(1) The yoke of spiritual death is destroyed by faith in the atoning sacrifice.

(2) The yoke of spiritual weakness is destroyed by the anointing of the Spirit’s power.
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Verse 4
THE JUST AND MERCIFUL MESSIAH
‘With righteousness shall He judge the poor, and reprove with equity for the meek of the earth: and He shall smite the earth with the rod of His mouth, and with the breath of His lips shall He slay the wicked.’

Isaiah 11:4
As it may in many ways be shown that the Church of Christ, though one Church with the Jewish, differs from it as being a kingdom, so now let me dwell on this point: that though a kingdom like empires of the earth, it differs from them in being a Church, i.e. a kingdom of truth and righteousness. That Scripture speaks of the kingdom of Christ as not an earthly kingdom, not supported by strength of arm or force of mind, or any other faculty or gift of the natural man, is plain. But consider some objections to which the circumstances of its actual history and condition give rise.

I. It may be said that the event has not fulfilled the prophecies; that the kingdom has indeed been large and powerful, but it has not ruled according to justice and truth; that at times it has had very wicked men among its rulers, and that great corruptions, religious and moral, have been found in it; and that, as has sometimes been said, worse crimes have been perpetrated under colour of religion than in any other way. But this may be granted in the argument; yet the Scripture account of the Church remains uncompromised. It is a kingdom of righteousness, because it is a kingdom founded, based, in righteousness.

II. In the Gospel, Christ’s followers are represented as poor, despised, weak, and helpless—such pre-eminently were the Apostles.—But in the Prophets, especially in Isaiah, the kingdom is represented as rich and flourishing and honoured, and powerful and happy. If the Church of Christ were to seek power, wealth, and honour, this were to fall from grace; but it is not less true that she will have them, though she seeks them not—or rather, if she seeks them not. Such is the law of Christ’s kingdom, such the paradox which is seen in its history. It belongs to the poor in spirit; it belongs to the persecuted; it is possessed by the meek; it is sustained by the patient. It conquers by suffering; it advances by retiring; it is made wise through foolishness.

III. Temporal power and wealth, though not essential to the Church, are almost necessary attendants on it.—They cannot be long absent from it; it is but a matter of time, as we speak, when they will be added.

Verse 10
A PERFECT KING AND KINGDOM
‘A root of Jesse.’

Isaiah 11:10
Judah, like an old and decayed tree, in spite of springtime burst of bloom, followed by midsummer witherings, was tottering to its fall. A century and a quarter before that fall, and seven hundred years before the event, Isaiah saw a straight, tall, beautiful second-growth tree spring up from the root. With most beautiful figures and symbolism we are told of the perfect king and kingdom.

I. The king.—He is of David’s line, through which had poured for ages such spiritual revelations for men (Isaiah 11:1). The Spirit of the Lord shall rest upon him (Isaiah 11:2). What a flush of expressions, what figures of beauty, of gushing life, of justice, of care for the poor, perfectness of equity, what a stinging whip or rod of speech, what smiting of the wicked with words, what girding with righteousness! Thanks be to God for such efflorescence of expressive speech, and to the perfect King for so minutely fulfilling all that mortals inspired of God could utter. Mortals see Him ‘who looks and ten thousands of angels rejoice.’

II. The kingdom.—It is to be peace. To express it, each ferocious animal is coupled with its natural prey, living in perfect affection. All danger to a helpless child ceases, for the kingdom is one of transformed natures. As surely as a persecuting Saul can become a loving Paul, counting it all joy when he has divers persecutions inflicted on him, so surely can all nature, cursed by sin, be changed by grace.

It is a kingdom of knowledge. Even the knowledge of God shall cover the earth as the waters cover the sea.

It is a universal kingdom. Jews saw Palestine only as the place of the glorious kingdom. But God sitting above the sphere of the earth always saw it all.

It shall be. The Root of Jesse shall be the ensign of the people, and unto him shall the nations seek. Blessed vision. Blessed prophecy. The ages see it being blessedly fulfilled. For the complete fulfilment, ‘Hasten, Lord, the glorious time.’

Illustration
‘Israel, harmonious at last, shall at once be superior in strength to all its neighbours. It is very evident here how the prophet paints the remotest future with the colours of the present. Still in the period of the reign of peace (cf. 2:4) he makes Israel take vengeance on his enemies, and subdue them quite in the fashion that, in the prophet’s time, would be the heart’s desire of a true theocrat.’
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Verse 2
FEARLESS TRUST
‘I will trust, and not be afraid.’

Isaiah 12:2
Naturally any creature must be liable to fear.

I. The great mysteries of existence have a tendency to produce fear.—(1) Has not every thoughtful mind bowed and almost trembled before the great mystery into which so many others may be resolved—the existence of evil, sin, misery, in the universe, under the government of an infinitely powerful and infinitely benevolent Being? (2) There is great mystery also about the plan of Divine providence in this world. Where is your relief? ‘I will trust, and not be afraid.’ To God there is no mystery, no miscalculation, no loss. He is reaping perpetual harvest, gathering the wheat into His garner, linking on the sorrowful present to the glad future.

II. There are certain possibilities, the thought of which has a tendency to darken the spirit with fear.—(1) We all look forward, we all struggle on to the future with more or less of expectation or desire. But our fears go with our hopes, our apprehensions keep close company with our anticipations. In proportion as men have suffered, they feel that there is a possibility of suffering being continued or renewed in coming days. Through the fear, not of death alone, but of a multitude of other things, some are ‘all their life subject to bondage.’ Now what is the remedy? ‘I will trust and not be afraid.’ Faith leans upon the Lord. He knows our walking through this great wilderness.

III. There is yet one dread possibility, the contemplation of which is more appalling than the very worst of earthly calamities—the possibility of spiritual failure, ending in a final exclusion from the presence of God and the joys of the blessed.

Illustration
‘“I will trust,” said St. Peter, and the sea became as rock beneath his feet. “I will trust,” said the Syro-Phœnician woman, though the disciples said, “Send her away,” and her daughter was healed. “I will take,” said Balaam, and became rich for a day, accursed for ever. “Let me live,” said Jonah, and was cast into the sea. “I will trust,” said he afterward, and all Nineveh bowed at his word. “I will trust,” said Daniel, and was delivered. “I will save my life,” said Peter, and denied his Lord. “I will trust,” said he afterward, and laid him down to sleep; then came the angel of the Lord, and brought him forth from prison. “What mean ye to weep and to break my heart?” said Paul; “I will trust.”’
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Verse 12
MONEY FOR MEN
‘I will make a man more precious than fine gold; even a man than the golden wedge of Ophir.’

Isaiah 13:12
What Isaiah really wrote was this: ‘I will make man more rare than fine gold.’

The preacher was promising a day of trouble for great Babylon. ‘Behold,’ he cried, ‘the day of the Lord cometh, cruel both with wrath and fierce anger, to lay the land desolate.’ And then he came to the very abyss and extremity of their desolation. Bad enough to have the land shorn of its harvests, and all the standing grain trampled under the feet of war-horses; bad enough to have the consuming fire lay hold upon its houses; bad enough to have pride turned into shame, and wealth into poverty, and power into captivity. All that was bad enough. But thus far hope was left, for men were left. Leave us men and we may live. Leave us men and you may do your worst: the day will pass, and tomorrow we will repair the damage, and begin over again, and get our revenge upon you yet. But there shall be no men. The widows and the fatherless children shall search about the ruined streets, and a man shall be as rare a sight as a purse of gold. ‘I will make a man more precious than fine gold, even a man than the golden wedge of Ophir.’ That was what Isaiah said.

I. ‘I will make a man more precious than fine gold.’—I will so bring it about that a man shall be of more value than a bar of gold. I will make men love their brother-men more than they love their money. Isaiah never said that; but God said it, and says it still. This is a sentence out of the Word of God. Isaiah said a great many things in his day, and is dead. But God is not dead. And God says this to-day. In the Bible or out of the Bible, this is the voice of God. This word is true with all the truth of God Almighty.

On one side a man, on the other side a bar of gold. On one side a man, on the other side a herd of swine. That, you remember, was at Gadara, beyond the Lake of Galilee.

I will make a man more precious than a herd of swine, or than a purse of gold, or than the golden wedge of Ophir. There is no question as to Christ’s comparative valuation of a man and money. Men were not for money, in His estimation, but money for men.

The text sets the emphasis, not on money, but on men. And that is Christianity. That is what the Master taught.

II. What we all need, whether we have great possessions or small possessions, is to be interested in men.—The part of a Christian man or a Christian woman is to set about making somebody’s life better. I believe that preaching does some good. But I know that the most good is done when the preacher goes down out of the pulpit, and talks quietly and privately and personally to one man or one woman. I believe, too, that some good is done by the general distribution of charity, by putting money into church alms basins, and writing figures in subscription lists. But I know that the best good is got at when one helps one; when a man goes to his neighbour and gets acquainted with him, and becomes his personal friend, and sympathises with him, and uplifts him. What men and women want is honest interest, real, human, brotherly and sisterly interest. They look into your eyes as you take their hand, and they read there whether to you a man is more precious than fine gold or not.

It is not your money that we want so much as your interest. We want your own personal, hand-to-hand and heart-to-heart endeavour. Do you not remember in the old story how Elisha sent his servant with his staff to bring back life to the dead, and the dead stayed dead? And then he came himself, and the still heart began to beat. We want you to come yourself. Don’t send your servant! Come yourself!

‘Who gave Himself.’ That is the secret of the power of Jesus Christ over the hearts of men to-day. Jesus Christ was more interested in men than He was in anything else on earth or in heaven. He cared not for reputation, cared not for the comforts of a sheltered life, cared not for Himself, but He did care for men. And He loved us and gave Himself for us.
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Verse 2
GENTILES HELPING JEWS
‘And the people shall take them, and bring them to their place.’

Isaiah 14:2
I. It is more exactly explained that this adhesion of strangers will not be to seek protection, but to form an honourable and serviceable attendance as friends and admirers.—This is a thought that often recurs in the second part of Isaiah: Isaiah 44:5; Isaiah 49:22 sqq.; Isaiah 55:5; Isaiah 60:4-9 sqq. This notion that strangers should amicably attend Israel and then be enslaved for it occasions offence. But the heathen will only display this friendliness constrained thereto by the mighty deeds of Jehovah. And even if the Old Testament knows of a conversion of the heathen to Jehovah (Hosea 2:23; Isaiah 65:1; comp. Romans 9:24 sqq.; Romans 10:18 sqq.)—yet, from the Old Testament view-point, there remains ever such a chasm between Israel and even the converted heathen that for the latter no other position was conceivable than that of those strangers who went along to Canaan out of Egypt or the desert, or of the Canaanites that remained (1 Kings 9:20 sqq.). This is a consequence of that fleshly consciousness of nobility of which Israel was full.

II. Only by Christ could that chasm be bridged over, in whom there is neither circumcision nor uncircumcision (Galatians 5:6; Galatians 3:28; Romans 10:12). The simple meaning of this promise seems to be that the church or chosen people and the other nations should change places, the oppressed becoming the oppressor, and the slave the master. This of course admits both an external and internal fulfilment. In a lower sense and on a smaller scale it was accomplished in the restoration of the Jews from exile; but its full accomplishment is yet to come, not with respect to the Jews as a people, for their pre-eminence has ceased for ever, but with respect to the church, including Jews and Gentiles, which has succeeded to the rights and privileges, promises and actual possessions of God’s ancient people. The true principle of exposition is adopted even by the Rabbins. Jarchi refers the promise to the future, to the period of complete redemption. Kimchi more explicitly declares that its fulfilment is to be sought partly in the restoration from Babylon, and partly in the days of the Messiah.
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Verse 11
THE HARVEST OF A GODLESS LIFE
‘The harvest shall be a heap in the day of grief and of desperate sorrow.’

Isaiah 17:11
The original application of these words is to Judah’s alliance with Damascus, which Isaiah resolutely opposed. We may take it in a more general way as containing large truths which affect the life of every one of us.

I. The sin of a godless life.

(a) The sin charged. Merely negative—forgetting a very common sin.

(b) The implied criminality of it.

(c) The implied absurdity of it.

II. The busy effort and apparent success of a godless life.

(a) If the soul is not satisfied in God, there are hungry desires. This is the explanation of the feverish activity of much of our life.

(b) Such work is far harder than the work of serving God.

(c) Such work has sometimes quick, present success.

III. The end of it all.

(a) How poor the fruit of a God-forgetting life! ‘One heap’ from all the long struggle.

(b) A terrible, inevitable consummation. ‘Put in the sickle.’

(c) A sad ‘harvest home’ to some. Terrible words, ‘grief and desperate sorrow.’ We dare not dilate on it. How different from returning with joy, bringing our sheaves with us!

Illustration
‘The prophet says, “In the day of judgment, which is itself just at the same time the day of harvest, the produce of harvest is there in heaps.” But this harvest day is “a day of grief and of desperate sorrow.” Being such, the harvest is a bad one, and the heaps signify heaped up misfortune. Therefore the prophet says that the fruit of that planting shall be a harvest that shall come in on the day of grief and incurable pain, thus itself shall have the form of grief and incurable pain.’
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Verse 4
JEHOVAH RESTING
‘For so the Lord said unto me, I will take my rest.’

Isaiah 18:4
Notice what is for us of commanding interest in this chapter, the prophet’s conception of history, or, to put it otherwise, of God in history. ‘For so the Lord said unto me, I will take My rest’—Jehovah resting.

I. This is the rest of God’s holy judgments.—Every one has noticed how the course of justice too often runs among men: how old abuses are tolerated with utter want of thought till the conscience or heart of the people is roused; and how often then the result is a hot haste of revenge, a severity which is just as cruel and unjust in its way as the injustice it is meant to rectify, without consideration or compensation allowed for the innocent suffering it involves. Thus human history seems to be a perpetual oscillation; perfect judgment is seldom or never reached except by some happy accident, or for a moment, in the transition from one extreme to another of injustice.

II. How different, the prophet feels, it is with Jehovah!—In Him you have the perfect self-restraint of adequate knowledge and power, of love that is passionless in its intensity. In Him is no bias nor any haste; but, as the result, that quiet, even-handed, universal justice which men seek for all in vain from one another. There is no hurry in God’s judgments. Ohne hast, ohne rast: without stay or stir, He moves forward to His ends. Such is the prophet’s conception of history: Jehovah resting; an open eye that quietly surveys, notes all; a hand that holds the reins of power, yet gives to human freedom its play; a providence which makes the restless sea of human passions, blind, furious, cruel, its pathway, and moves, or rather rests, in its own eternal purpose that embraces all. How little do we grasp this thought! How little does the quiet of eternity fill our lives or even influence our judgment! One thing should keep us calm all through; the faith Isaiah had as he saw the swift messengers gleaming across the waves on their restless search for human help, as he heard the tramp of hosts, and felt the heart of a great people tremble—Jehovah is resting: that faith shared with him.
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Verse 23
ISRAEL A UNITING BOND
‘In that day there shall be a highway out of Egypt into Assyria.’

Isaiah 19:23
I. In the prophet’s view the three ancient foes, Egypt, Assyria, and Israel, are to be friends and allies, a blessing to all the earth, because they themselves have been blessed by God. Assyria and Egypt have passed away, and neither ever became worshippers of the true God. How then are we to understand this prophecy? I think that in this prophecy we have to distinguish between the religious and moral truths revealed by God to prophets, and the form in which the prophets expressed them. God revealed the principles and laws by which He ordered the government of the world. These great spiritual and moral laws were applied by the prophets themselves to the affairs of the Jewish and other nations. Isaiah understood that the God of Israel was the only God, and would at last be known to all the kingdoms of the earth. Egypt perished, Assyria perished, but the prophet had given a true testimony. God was not the God of the Jews only, but of all men.

II. It does not appear that any serious effort was made by the Jews to bring other nations to worship God.—The book of Jonah is to my mind an imaginative story, with some slight substratum of historic fact, intended to rebuke the indifference of the Jews to the condition of the world outside. We have no evidence that the rebuke produced the least effect.

Professor Max Müller divided the religions of the world into the class opposed to missions—Judaism, Brahminism, and the religion of Zoroaster—and those which have always had the missionary spirit in them, Buddhism, Mohammedanism, and Christianity. The non-missionary religions were dead, the others were still alive. The proselytes of Judaism were made without any formal missionary effort, Christianity was missionary from its very origin. The coming of Christ was the revelation of the love of God for the human race.

III. The Gospel is plainly a gospel for all mankind.—There is not a man among the vast populations of heathen cities, or among the wandering tribes of tropical countries, or living a cheerless life on the shores of Arctic seas, who might not claim for himself all the spiritual blessings which have been revealed in the lives of the greatest saints.

Complete indifference to the religious state of others is impossible to a really Christian man. We begin to pray for the salvation of others as soon as we begin to pray for our own.

As our love for others extends beyond our own family and our own country, we shall have the same kind of solicitude for the salvation of men in heathen lands as for the salvation of our own flesh and blood. The old Jewish exclusiveness has not died out. It is as hard, as mean, as unloving as ever. Let us care for our country, it says, and leave other races to their lower symbols of the Eternal and the Divine. That is false as a philosophy, it is simply demoniacal as a law of Christian conduct. The Christian Gospel is not the growth of our civilisation. It comes as a revelation direct from God, and so is suited for every nation.

20 Chapter 20 

21 Chapter 21 

Verse 11-12
THE BURDEN OF DUMAH
‘Watchman, what of the night?… The morning cometh.’

Isaiah 21:11-12
Isaiah was pre-eminently the patriot-prophet of Judah. He was ever on his watch-tower guarding the movements of surrounding nations as well as the highest interests of his own people. In this chapter he pronounces their destinies. In this instance he hears the needy cry of Edom and answers it. We note—

I. The announcement of a piteous cry.—‘Seir’ was a mountain range in Edom—Esau’s inheritance—so called, possibly, from its rugged, serrated appearance, or more probably from the awful silence of its wild solitudes. From those silent and jagged rocks, where the sentinels of Edom were wont to watch the foe, the voice seemed to come to Isaiah as the watchman-prophet of Jerusalem. The closeness of the relationship between the descendants of Esau and Jacob only added to the bitterness of the hatred that sprang up between them. The Edomites were the constant terror of the people of Judah on their southern frontier. Thus Edom symbolised to them the sinful and hostile world around. Hence the force of the figure (Isaiah 63) of the great Conqueror and Deliverer coming from Edom. It was from the land of the most inveterate foe of the Jewish people that Isaiah heard this cry, ‘How far is the night gone?’ or ‘How much longer will it last?’ The repetition of the cry in a condensed form shows further the intensity of the yearning for morning. Thus Isaiah traces down deep in the heart of Edom a misery, and a yearning for the light and joy which only God could send.

II. The reply given to that cry.—The reply was enigmatical, yet painfully significant. A glimmering of dawn would come to them, but only to deepen again into darkness. Their history would be the alternations of dawning day and darkening night. That, in brief enigmatical form, was all that the prophet could now say. But with a heart that could pity the cry of those, whom as a mere patriot he would have found most difficult to pity, he closed his answer in a burst of gracious encouragement: ‘If ye will inquire, inquire ye: return ye, come.’ In other words, ‘If you are in earnest, go on asking, yea, and in asking turn your heart to Him Whom you have forsaken. Repeat the earnest question until a fuller and more gracious answer be sent you.’ Here the patriot is lost in the prophet and evangelist. In these closing words we have the Gospel of Isaiah to desolate Edom.

Now, just as Isaiah heard the sad cry of Edom, or St. Paul the needy cry of Macedonia, may Christian watchmen hear the needy cry of a hostile but sad world. Beneath all their hostility we may trace their misery. Shall we not fling the glad message of love and mercy back to the world from our watch-towers, and thus meet its enmity and misery with the story of the Cross!

Illustration
‘To those that watch the Eastern sky, standing on the mount of vision afforded by the Word of God, there is but one answer—“The morning cometh, but also the night.” The morning of millennial glory, and of the bridal chamber; of the taking home of the saints, and the revelation of Jesus Christ; but the night of unutterable sorrow to the servant who knew the Lord’s will and did it not, and to the world which would not have this Man to reign over it. Yet if individuals will turn from darkness to light, and from Satan to God, they shall receive an inheritance amongst the children of the morning.’
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Verse 14
THE INEXPIABLE SIN OF ISRAEL
‘This iniquity shall not be purged from you till ye die.’

Isaiah 22:14
I. In this first half of the discourse directed to the whole of Jerusalem, the prophet assails the presumption with which the inhabitants formerly witnessed the approach of the enemy on an occasion not more closely specified.—He asks the meaning of their going up to the roofs of the houses. It was plainly in order to see the approaching foe, although the prophet does not expressly say this (Isaiah 22:1). But the noise which prevailed in the streets, and the universal gaiety, prove that the enemy was not regarded with apprehension, but with proud defiance (Isaiah 22:2). In contrast with this presumption stands the result which the prophet proceeds to depict. He sees the slain and prisoners of all ranks who fell into the hands of the enemy, not in manly conflict, but in cowardly flight (Isaiah 22:3). A second contrast to that insolent gaiety is formed by the profound sorrow which the prophet himself now feels as he looks upon the ruin of the daughter of his people (Isaiah 22:4). For the Lord Himself brings the day of destruction on Jerusalem, while He employs as His instruments for this purpose distant nations terribly equipped for war, as whose representatives only Elam and Kir are named (Isaiah 22:6-7).

II. The inhabitants of Jerusalem are now no longer inspired by thoughtless presumption.—They see themselves compelled by this new emergency to consider seriously their means of defence. First, they inspect the store of weapons in the arsenal (Isaiah 22:8). They examine the fortifications, and collect water in the lower pool (Isaiah 22:9). They pull down houses in order to repair the walls (Isaiah 22:10), and they form a new reservoir. But to Him Who has caused this distress, and Who alone can remove it, they do not turn their eyes (Isaiah 22:11). And when He brings upon them bitter misery (Isaiah 22:12), the only effect of it is that, with the recklessness of despair, they give themselves eagerly to pleasure, because all will soon be over (Isaiah 22:13). But this defiant spirit, exhibited no longer in blindness, but in sight of danger, the Lord will not pardon. They must expiate it with their life (Isaiah 22:14).

Verse 22
‘HE THAT OPENETH … AND THAT SHUTTETH’
‘The key of the house of David will I lay upon his shoulder.’

Isaiah 22:22
I. The Divine Man stands behind the earthly type in these words in majestic beauty.—‘These things saith He that is holy, He that is true, He that hath the key of David, he that openeth, and none shall shut, and that shutteth and none openeth. Behold I have set before thee a door opened, which none can shut.’ Words of incomparable splendour, capable of endless application.

II. Let Jesus open each day of service, each opportunity of ministry, each door into another year; each new chamber of life, and knowledge and opportunity, and remember that He Who sets before us open doors is He Who knows our works, and that we have but little strength. He will not open a door leading into a passage of life beyond our strength to tread. The open door will reveal to us possibilities within our reach of which we had not dreamt, and when once a door is opened, though access to it may be beset, as in Bunyan’s vision, by armed men, and though strong pressure is brought to hear upon it, for its closing let us dare to persevere against disease and pestilence and opposition, relying on these sublime words, ‘None shall shut.’ Dear soul! say it to thyself repeatedly, ‘None shall shut.’

III. But the Lord shuts doors.—The Spirit of Jesus ‘suffered them not’ to go into Bithynia. Down a long corridor of closed doors we may sometimes have to pass. It seems heartbreaking to see doors labelled Friendship, Love, Home, shut against us, but beyond them there is the one unclosed door through which we shall enter our true life.
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Verse 4
THE VOICE OF THE SEA
‘The sea hath spoken.’

Isaiah 23:4
Zidon is bidden to be ashamed because she is suddenly left childless, and this to an Eastern woman was shame indeed. The prophet, personifying Zidon as the City of the Sea, describes the sea as lamenting. It is as though the sea took up Zidon’s complaint at the destruction of her children, and spoke in all her multitudinous waves.

I. With what different tones the sea speaks.—Sometimes in the musical breath of her wavelets on the beach, or the long draw of the shingle in the recession of the retiring billow, or in the rising storm when the waters lift up their voice, or in the angry roar of the mighty waves far out at sea. Speaking in whispers and in thunder; speaking to itself and to God under the canopy of night. The sea-voices are not the least amongst those of nature. It seems to us sometimes like a great organ on which every note of joy, triumph, and distress is represented.

II. And what are the wild waves saying?—We are His, for He made us; we own His sway, for He only trod our crests; His voice is as the voice of many waters; His thoughts are deep as our profoundest depths; His throne stands behind the sea of glass mingled with fire; His least word prevails over our wildest fury. He shall live when the sea shall be no more, and in His home His children shall never tremble before our yeasty wrath, or be separated by weltering expanse.
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Verse 15
FAITH TRIED IN THE FIRE
‘Wherefore glorify ye the Lord in the fires.’

Isaiah 24:15
The suffering child of God will ‘glorify Him in the fires.’

I. By acknowledging His power.

II. By recognising His wisdom.

III. By a frank acknowledgment of His goodness.

Illustration
‘In this chapter the prophet describes the general desolation about to overtake the earth of his time, when it should be utterly emptied and utterly spoiled, when the world would languish and fade away, and the high ones of the people languish. The polluted earth, groaning beneath the curse of those who have transgressed the laws, changed the ordinance, and broken the everlasting covenant, sighs in bitter anguish. But amidst it all the children of God, dwelling on Mount Zion, rejoice in the reign of their King.’
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Verse 1
THANKSGIVING
‘I will praise Thy Name.’

Isaiah 25:1
Isaiah lived in sad and degenerate times, but he was yet a man of praiseful spirit and hopeful outlook. Isaiah was personally of hopeful spirit because he could sing, ‘O Lord, Thou art my God,’ and as regarded Israel his faith in the covenant mercies of Jehovah, which would surely fulfil themselves in the long reach of the centuries, fortified him against temporary despondency. Isaiah was moved to praise as he looked backward and recalled that the Lord had already ‘done wonderful things,’ that His ‘counsels of old’ had been faithfulness and truth, and then he worked away from the past tenses into the future tenses of religious experience, anticipating the fulfilment of the Messianic promises when God would make unto all people ‘a feast of fat things,’ would ‘swallow up death in victory,’ and would ‘wipe away tears from off all faces.’ Looking both backward and forward, therefore, there appeared abundant reason for praising the Lord.

I. Thanksgiving is properly the key-note of the redeemed life.—It is always a ‘good thing to give thanks unto the Lord.’ Praise is comely for the upright. There is no song in the life of sin. Scepticism has no hymnology.

Let those refuse to sing

Who never knew our God:

But children of the Heavenly King

May sound His praise abroad.

II. The temper of thanksgiving is not to be limited to one time or to a single set of circumstances.—‘Thanksgiving Day’ should be every day. The spirit of praise should run through the whole of life. Like the sunshine, it should bathe all things in glory.

The Christian life is a continual ‘feast of fat things.’ Life’s blessings are more than its burdens. All these gifts come in the way of undeserved mercy. Whittier sings:

O favours every year made new!

O gifts with rain and sunshine sent!

The bounty overruns our due,

The fullness shames our discontent.

III. It should never be the case that complaints reach the Lord quicker than acknowledgments of His mercy.—It is a shame to receive of God without sending back any answering psalm of praise. Let the redeemed of the Lord praise Him. The Lord is worthy to be praised, and thanksgiving will render the blessings now in hand all the sweeter, while it will make the coming of further bounties in the future all the surer.
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Verse 1-2
CITY AND CITIZENS
‘A strong city.… The righteous nation.’

Isaiah 26:1-2
This chapter is ushered in with a song. And it is well worthy of it. What are we called to study?

I. The city of God (Isaiah 26:1-2).—This vision of a city into which the redeemed shall be gathered is seen more clearly in the Revelation, but we may notice that the features in the city are substantially the same in both. And that is because they must be true of any city. What a city needs is to be safe and to be free. The strength and the liberty of the city are both touched upon here. We have a strong city, but see in what this strength consists. Not in stone walls and bulwarks, but in salvation. Religion is the great safeguard. Churches are better than armies; and ministers, if they be faithful, are more necessary than policeman. If we remember that the original sense of the word rendered salvation is ‘breadth, largeness, absence of restraint,’ we have the second feature in the city—namely, its freedom. The ancient city was walled round, the gates were strictly guarded, and at night, or in times of war, a heavy portcullis shut the opening close up. But in the city of God the gates shall not be shut at all by day, and there shall be no night there. Open ye the gates. This is true of the City of Mansoul. A Christian is strong in the salvation which God has appointed for him. And his life is not to be a constant series of self-denials. He is free. Where the Spirit of the Lord is there is liberty. We next have described to us—

II. The people of God.—Take the traits which our chapter mentions, and apply them to a believer. Here is his portrait.

(1) He keeps the truth (Isaiah 26:2). Nothing which makes or loves a lie shall enter heaven. A God of truth hates falsehood.

(2) He is kept in perfect peace, and this for the best of reasons, because he trusteth in Thee. Perfect peace means peace with God, peace with ourselves, peace with all mankind, and peace which shall never be broken. My peace I give unto you.

(3) Eternal trust. Trust ye, etc. (Isaiah 26:4). Notice how, in Isaiah 26:3-4, a reason is given for the peace and trust of the believer: because … for. Religion is a reasonable thing.

(4) Uprightness. The way of the just is, etc. (Isaiah 26:7). Much is made in the Bible of rectitude. A man’s way tells how, as well as whither, he is walking. Make straight paths for yourselves.

(5) Aspiration. With my soul, etc. (Isaiah 26:9). In the night and at the day dawn the Christian pierces the heavens with his fervent desires. The night here referred to was very likely a time of national trouble. God’s judgments were abroad (Isaiah 26:9). It was a time in which the inhabitants of the world might learn righteousness. If it points to the return from the captivity, then we may note that this severe judgment taught Judah much, and to good purpose.
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Verse 8
TROUBLES DIVINELY ADAPTED
‘He stayeth His rough wind in the day of the east wind.’

Isaiah 27:8
Two somewhat distinct meanings may be attached to these words. They may mean that two evil winds cannot blow in full force together. If they blow together, there is a chastening of the evil influence of both winds. Or the prophet may be referring to the same wind, by the words ‘rough wind’ and ‘east wind,’ and he may mean simply to imply that every strong wind God restrains. Whichever view you take of the passage, the great truths presented by it are the same. The subject is the adaptation of trial to the state of those who are afflicted.

I. Sorrows are strong forces.—They are winds; they act as winds; they are forces before which we bend and bow. (1) The wind acts upon the sapling or the young tree, and shaking it, it roots it. So do troubles act upon young Christians. (2) The wind acts upon ripe fruit, which hangs upon the boughs of the tree ready to fall, and which requires a slight mechanical force only, a mere touch, to bring it down. Thus it is with the fruits of the Spirit, and with all the products of Divine training and heavenly discipline.

II. Sorrows have their appointed time.—‘In the day of the east wind.’ There is a time to mourn. Trouble does not come before its time, it does not come after its time; it comes in its season. They are here, and the day of their residence may be long; but every hour of that day tells of the day’s approaching end, when the trouble will be no more.

III. Sorrows are God’s servants.—‘He stayeth His rough wind in the day of the east wind,’ just because the winds are His. Troubles are God’s ministers; they are entirely under His control, and they do only His bidding. They are adapted to the state of those who are afflicted. (1) Adapted by whom? By the Almighty Father. (2) Adapted to what? To the strength of the sufferer, and to the work which has to be accomplished. (3) How does God do this? Sometimes by removing one trouble before another comes. Sometimes by lightening the affliction itself, or by so strengthening the heart of the sufferer that the affliction is relatively lighter; or by pouring through the soul of the troubled one rich and abundant consolation. (4) For what purpose does God do this? He does it for present peace and for present joy. He would sooner see you laugh than cry, smile than weep. ‘He stayeth His rough wind in the day of the east wind’ that there may be a restoration of the elasticity of the spirit.

Illustration
‘God’s chastisements have for their end the recovery of those whom He chastens, and would not be effectual for this end unless they were carefully apportioned and adjusted to the particular case.’
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Verse 7
WINE IS A MOCKER
‘They also have erred through wine.’

Isaiah 28:7
I sin against myself when I yield to the power of wine.

You tell me that there is no reason why I should become a confirmed drunkard; that many a one who takes wine never degenerates into its vassal and prisoner; that I may find it a benefit and not a blight and a bane. But I have two answers to return to your argument.

I. One of them is that single acts of indulgence grow by imperceptible degrees into habits.—I protest that I am afraid to tamper with strong drink, lest it should have me entangled in the meshes of its net before I am aware.

II. But my second reply goes further.—One solitary surrender to the appetite, suppose that it is never repeated, is indefensible and unworthy. It is a letting slip the reins of self-control. There is in it a certain parting with personal dignity, a certain forfeiture of the sense of responsibility, a certain degradation and descent from the level on which I ought to stand. A man should always keep himself at his very best—clear, capable, resourceful. A man should always be fully prepared to take advantage of every opportunity that comes to him. But if by his own consent it is otherwise at one instant in his life, then at that instant he is guilty of sin.

Verse 16
THE CALMNESS OF FAITH
‘He that believeth shall not make haste.’

Isaiah 28:16
Our day is one in which men, emphatically, ‘make haste.’ The idea of the text is, that if a man believes in God, and trusts in God, and will consent to work on the lines which God has laid down, he will be saved from that restless, worldly agitation of mind which produces so frequently such calamitous results.

I. Notice how, in temporal matters, this desirable state of things will be brought about.—Let a man believe thoroughly in God as One who rewards faithful labour, although He may not see fit to reward it at once, and that man will be kept from the perils into which a restless and unsettled agitation of mind would probably betray him. He can afford to be strong and patient, for he knows that the reward will come.

II. Turn from temporal to spiritual matters.—(1) The man who ‘believeth’ has not to run helplessly hither and thither, when a strain comes upon him, seeking for principles to sustain him in the hour of trial. He has got his principles, and they are ready for use. Restless agitation is not his, for his soul is centred and held in equipoise. (2) The man who believes in a living God will not be full of nervous apprehensions about the future of Christianity. Men may break themselves in pieces against the Rock of Ages, but the Rock itself will never move. ‘He that believeth shall not make haste.’

—Prebendary Gordon Calthrop.

Illustration
‘This passage brings before us what may be called the establishing power of faith; its power to impart strength and stability to the mind; its power to give solidity of character, to keep the soul calm amid all the changes of the world.’
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Verses 1-9
JERUSALEM’S IMPENDING HUMILIATION AND DELIVERANCE
‘Woe to Ariel,’ etc.

Isaiah 29:1-9
I. The prophet sets forth in Isaiah 29:1-2 the theme of his discourse.—For he announces to Ariel, i.e. to the city of God, Jerusalem, that he will cause her after a time great distress, notwithstanding that she is Ariel, i.e. lion of God; that she however, in this distress will prove herself to be Ariel, i.e. the hearth of God. This thought is further developed in what follows. The Lord causes Jerusalem to be told that He will besiege and afflict her greatly (Isaiah 29:3), so that she, bowed low in the dust, will let her voice sound faintly as the spirit of one dead (Isaiah 29:4).

II. But the comforting promise is immediately annexed, that the enemies of Jerusalem will suddenly become as fine dust or as flying chaff (Isaiah 29:5).—For Jehovah will come against them as with thunder, and tempest, and devouring fire (Isaiah 29:6). The whole force, therefore, of the enemies that fight against Ariel, i.e. here the mount of God, will pass away as a vision of a dream in the night (Isaiah 29:7); these enemies will be in the condition of one who in a dream thinks that he has eaten and drunk, and only on awaking perceives that he has been dreaming (Isaiah 29:8).

Verse 11-12
THE SEALED BOOK
‘And the vision of all is become unto you as the words of a book that is sealed, which men deliver to one that is learned, saying, Read this, I pray thee: and he saith, I cannot; for it is sealed,’ etc.

Isaiah 29:11-12
I. There is something of truth in the representation that the Bible is a sealed book.—We always regard it as a standing proof of the Divine origin of the volume, that it is not to be unfolded by the processes which we apply to a merely human composition, and that every attempt to enter deeply into its meaning, without the assistance of its Author, issues in nothing but conjecture and confusion. The Bible is addressed to the heart, not merely to the head. The very fact that unless the Holy Spirit explains the Bible it is impossible for the student to enter into its meaning may be seized on by those who seek an apology for neglect; and men may retort upon an adviser who says, ‘Read this, I pray you,’ by asking, ‘How can we, since on your own showing the book is sealed?’ The Bible is a sealed book to all who interpret it by their own unaided strength. But, ‘if any of you lack wisdom, let him ask of God, Who giveth to all men liberally and upbraideth not, and it shall be given him.’ Hence the key is within reach. You are taught how the flame may be kindled by which the seals shall be dissolved. Can it, then, be any justification for the neglect with which Scripture is treated that any of its statements overpass our unassisted comprehensions?

II. If one great body of men excuse themselves by pleading that the volume is sealed, another will take refuge in their own want of scholarship.—Here, again, the excuse is based on a truth; but yet it in no degree justifies neglect. The well-educated man has undoubtedly advantages over the uneducated, when both are considered as students of Scripture. Even where there has not been a total want of common instruction, and the poor cottager is able to read the Bible for himself, it is not to be questioned that he will find many difficulties which never meet the better educated. Here comes in with fresh force all our preceding argument in regard to the office of the Spirit as the interpreter of Scripture. If the understanding of the Bible, so as to become morally advantaged by its statements, depend on the influences of the Holy Ghost, it is clear that the learned may search much and gain no spiritual benefit, and the unlearned may read little and yet be mightily profited. The instant you ascertain that the Book cannot be unsealed by mere human instrumentality, but that an agency is needed which is promised to all without exception who seek it by prayer, you place rich and poor on the same level, so far as ‘life eternal’ is concerned, which is the knowing God and Jesus Christ Whom He hath sent.

—Canon Melvill.

Illustration
‘To all those who bring to the reading of the Holy Scripture not the Spirit, from Whom it proceeded, but the opposite spirit, the spirit of the world, the Scripture must be a sealed book, into which they can stare with plastered eyes, which see and yet do not see, which watch and yet at the same time sleep.’

30 Chapter 30 

Verse 15
STRENGTH IN QUIETNESS
‘In quietnees and in confidence shall be your strength.’

Isaiah 30:15
Our weakness sometimes brings to light God’s strength. St. Paul said of himself, ‘When I am weak, then am I strong’; and of the Old Testament saints, that they ‘out of weakness were made strong.’ There is, therefore, such a thing as strength in weakness. The text traces it to two principles, quietness and confidence. ‘In quietness and in confidence shall be your strength.’

I. Quietness.—(1) There is the quietness of outward circumstances, when we are withdrawn from all the activities of life, and have not strength for any of them; when we have no power for anything, and are obliged to be still. There is a kind, soft, gentle voice that can speak to the heart when we are withdrawn from the bustle of life. This is what David prayed for when he said, ‘Say unto my soul, I am thy salvation.’

(2) There is quietness of heart. ‘Quietness’ in this clause appears to correspond to ‘rest’ in the preceding one. It is not activity, but repose. There are times when the mind is so pulled down by the body that it cannot make even a religious effort. All it can do is to rest, and quietly lean on the loving arm of the Lord; to rest and be thankful.

II. Confidence.—But we cannot rest unless we have something to rest upon. So there can be no quietness unless there is confidence. By confidence is meant not a faith in a system, but a trust in a Person.

(1) Confidence in His love. When we think on what He has done, and how God loved the world, we may be quite sure that He has loved us; sure also that He Who has loved us, and washed us from our sins in His own blood, will love us unto the end, and will keep us as the apple of His eye.

(2) Confidence in His plans. He has His own plans for us all. He knows exactly what we want, and what is really best for each of us, and He never makes a mistake in planning for our good.

(3) Confidence in the fullness and completeness of your reconciliation. This lies at the bottom of all trust, and what a noble foundation it is for it! Look at the blood of atonement, the life of the Son of God. Look at the love that prompted it, the sacrifice made in it, and the promises of free forgiveness founded upon it.

—Canon Hoare.

Verse 18
GOD COMPELLED TO WAIT
‘Therefore will the Lord wait, that He may be gracious unto you.’

Isaiah 30:18
God is thus compelled to wait ere He can bless us because of—

I. Our disobedience.

II. Our false confidence.

This was such a time in the history of Israel (see Isaiah 30:7).

III. Our apathy.
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Verse 1
HELP FROM A WRONG QUARTER
‘Woe to them that go down to Egypt for help, and stay on horses … but they look not unto the Holy One of Israel.’

Isaiah 31:1
I. Here we see how foolish we are not to pray more for help in temporal need!—We go to our strong friends, and make enormous efforts, instead of looking to the Holy One of Israel.

In a book entitled Twenty Years in Khama’s Country, the sixth chapter teems with interest, because it shows how, again and again, rain was given in answer to prayer. When the veldt was as hard as flint, no water in the river-bed, not a cloud in the sky, the hearts of the people dead within them, and neighbouring chiefs taunting Khama—the missionary, Mr. Hepburn, encouraged him to pray. ‘What shall I do, Monare?’ ‘Do what a Christian only can do, Khama—lay it all before God.’ He pointed Him to the example of Hezekiah and Nehemiah in times of distress. So they held a week of prayer. The rain-makers said that the gods were angry and would give no more rain, because Khama had forsaken them. But presently a strong, steady wind set in from the north, the clouds began to cover the sky, and there came a heavy, ground-soaking rain.

II. The world teems with incidents of the way in which urgent needs have been met in answer to prayer.—Some can tell that after searching for a situation everywhere, they obtained just what they wanted in answer to prayer; others, that when all other sources of supply were closed, the money for rent, or rates, or the necessaries of life, was forthcoming in answer to prayer. Probably some of us who are busily engaged in concerting plans, or obtaining influential names, to overturn some of the iniquities of modern times, would be wiser to spend less time and energy in going down to Egypt and more in going to the Holy One of Israel.
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Verse 13
A TERRIBLE CROP
‘Upon the land of My people shall come up thorns and briers; yea, upon all the houses of joy in the joyous city.’

Isaiah 32:13
I. The prophets spoke of things to come, but they spoke of things present also; they held up a light in a dark place, imperfectly understood in their own days, but bright and clear when the full day arose, of which they had obscurely spoken; but they also held up a light, a broad blazing light, to the men of their own times, which would never become clearer than it then was, and would be hardly ever again so clear. That is, they were teachers of righteousness to their own people; the sins which they reproved were the sins which they saw daily committed; the judgments which they threatened were the judgments which these sins would draw down.

II. Our times and our own nation more closely resemble the time of Isaiah’s preaching, and the nation of Israel to whom he preached, than any other time or nation that could be named.—The worship of God was established by law amongst the Israelites as it is amongst us. Israel, in the days of Isaiah, was full of great riches and great poverty—great covetousness and luxury on one side, great misery and carelessness of God on the other. Who can look through this land at this moment and not see the same state of things here? Israel, in the days of Isaiah, had too many of those who scorned at God’s Word and His promises; and of this, too, they who know what is the present state of England know that there is too much amongst us. The prophets, then, are in a most remarkable manner the mirror or glass in which we may see our own likeness. To us, God’s Christian Israel, a promise is made of a state of overwhelming blessing after a time of fearful judgments—judgments for the punishment of the tares, and for the cleansing and perfecting of the good seed; till at last, when all that do evil or that tempt to evil shall be gathered out of the Kingdom of God, the righteous may shine forth as the sun in the kingdom of their Father.

—Rev. Dr. T. Arnold.
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Verse 21
THE RIVERS OF GOD
‘But there the glorious Lord will be unto us a place of broad rivers and streams; wherein shall go no galley with oars, neither shall gallant ship pass thereby.’

Isaiah 33:21
I. To see the force and beauty of this passage it is necessary to place it in its historic setting.—Jerusalem was exposed to the greatest possible peril. The king of Assyria was carrying out a plan of campaign which involved crumpling up Jerusalem and effacing it. As he had with him an army of 185,000 men, and the Jews were feeble folk, his purpose was apparently likely soon to become an accomplished fact. The military situation of the city was desperate.

The point of the text is that Jerusalem had not the advantage of the natural protection of a river. We read of the mountains that were round about Jerusalem, but there were no ‘broad rivers’ to protect it from its enemies. The prophet Nahum, speaking of populous No, that was ‘situate among the rivers,’ declares that her ‘rampart was the sea.’ If for more than eight centuries no invader has touched our shores, it is due under God to ‘our protecting seas.’ Hence Tennyson has voiced the sentiments of the nation in his familiar lines:—

God bless those narrow seas;

I wish they were a whole Atlantic broad.

But Jerusalem had not this advantage, and with an invincible enemy at the gates the want of such protection was painfully felt. The city was in truth in the deepest distress. The surrounding country was all under the heel of this powerful conqueror, and an enormous army was waiting for permission to loot the city. But if there was no river or moat round the city there was a prophet within it, and the hour of peril gave the seer his opportunity. Isaiah had often scathed the Jews for their national sins, but now he came to their relief. He heartened the dejected king and rallied the people as he rang in their ears the inspiriting words of the text: ‘But there the glorious Lord will be unto us a place of broad rivers and streams; wherein shall go no galley with oars, neither shall gallant ship pass thereby.’

II. What our narrow seas which Tennyson blessed are to us, that would God be to the Jews in their time of need, and therefore they might boldly say in the presence of the enemy: ‘We have a strong city; salvation will God appoint for walls and bulwarks.’ The event proved that this was no idle boast on the part of Isaiah. It was neither pulpit rhetoric nor political bluff. ‘Thus saith the Lord concerning the King of Assyria, He shall not come into this city, nor shoot an arrow there, nor come before it with a shield, nor cast a bank against it; by the way that he came, by the same shall he return, and shall not come into this city, saith the Lord. For I will defend this city, to save it, for Mine own sake, and for My servant David’s sake.’

No sooner was it said than it was done. ‘That night the angel of the Lord went out, and smote in the camp of the Assyrians a hundred and four score and five thousand; and when the Jews arose in the morning, behold, the Assyrians were all dead corpses.’

For the Angel of Death spread his wings on the blast,

And breathed in the face of the foe as he passed;

And the eyes of the sleepers waxed deadly and chill,

And their hearts but once heaved and for ever grew still.

It is a marvellous story, calculated to take one’s breath away. When King Philip lost his Invincible Armada on our shores, he explained his defeat not unreasonably by saying that he sent his ships to fight with men, and not to combat with the winds. King Sennacherib might have said with still more reason that he sent his forces to fight with the Jews, and not to combat with angels.
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Verse 5
THE SWORD BATBED IN HEAVEN
‘For My sword shall be bathed in heaven.’

Isaiah 34:5
I. All good struggle in the world is really God’s battle, and ought to recognise itself as such.—Every special victory of human progress—the victory over slavery, the victory over superstition, the victory over social wrong, nay, even the victory over tough matter, the subduing of the hard stuff of nature to spiritual uses—each of these is but a step in the great onward march of God taking possession of His own. Fight your battle with the sword bathed in heaven; so you shall make it victorious, and grow strong and great yourself in fighting it.

II. One of the most marvellous things about Jesus is the union of fire and patience.—He saw His Father’s house turned into a place of merchandise, and instantly the whip of small cords was in His hands, and He was cleansing the sacred place with His impassioned indignation. And yet He walked day after day through the streets of Jerusalem and saw the sin, and let the sinners sin on with only the remonstrance of His pure presence and His pitying gaze. Only in God’s own time and in God’s own way can the battles of the Lord be fought. There is no self-will in Jesus. He is one with His Father, and lives by His Father’s will. His sword was always bathed in heaven.

III. The battle which goes on within ourselves is God’s battle, and is of supreme importance.—If the battle be God’s battle, it must be fought only with God’s weapons. You want to get rid of your selfishness. You must not kill it with the sword of another selfishness, which thenceforth shall rule in its place. Selfishness can only be cast out by self-forgetfulness and consecration. To count sin God’s enemy, and to fight it with all His purity and strength, that is what it means for us that our sword should be bathed in heaven.

—Bishop Phillips Brooks.

Illustration
‘There is no unholy and unrighteous admixture in the Divine wrath. God’s sword is bathed in heaven. It is possible to be angry and yet sin not. The Divine wrath is as absolutely holy as the Divine love. There is no animus against the sinner, but a yearning desire that he should repent and live; and when God strikes, it is in pity for the great world of men whom He rules. We, too, should be capable of moral indignation. It is a pitiable nature that in the presence of the wrong-doing will not flame out. But take care that your sword is bathed in heaven.’
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Isaiah 35:10
I. The sorrow of bodily disease shall pass away.

II. The sorrow of dying will pass away.

III. The sorrow of bereavement will pass away.

IV. The sorrow of poverty will flee away.

V. The sorrows caused by the sins of others will flee away.

VI. The sorrows produced by the fear of evil, by dark imaginations, and by blighted hopes, shall flee away.

VII. The sorrows of this life’s illusions and delusions shall all pass away.

VIII. The sorrows of sin will pass away.

IX. The bitterness of the heart shall flee away.

Illustration
‘Sorrow ends when sin and the discipline that sin needs have ended. Sighing ends when weariness, loss, physical pain, and all the other ills that flesh is heir to have ceased to vex and weigh upon the spirit. Life purges the dross of imperfection from character. Death purges the alloy of sorrow and sighing from joy, and leaves the perfected spirit possessor of the pure gold of perfect and eternal gladness.’
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Verse 15
SICKNESS SANCTIFIED
‘I shall go softly all my years in the bitterness of my soul.’

Isaiah 38:15
In the text occurs an expression which opens the jubilant portion of Hezekiah’s song of thanksgiving for recovery. The King James Version here reads, ‘I shall go softly all my years in the bitterness of my soul.’ But our Revised Version gives the meaning correctly, ‘because of the bitterness of my soul.’

The new marginal reading gives as a substitute for ‘go softly,’ ‘as in solemn procession.’ It is as though Hezekiah saw in grateful vision the long processional of his days and years, in the sight of his people, going up before God, an anthem of praise to his deliverer.

Sickness, sorrow, or suffering of any kind, when sanctified, has this softening effect. In remembrance of what we have felt and learned, we want to go softly, tenderly, gently. This shows itself in three ways:—

I. In tenderness of conscience.—Having just learned more of our own weakness, we find the need of walking softly, tenderly. As a man would walk over thin ice, looking around him on either side for something strong to rest upon, so will we do, knowing that we must go over hard and trying places, and looking to Christ and the Holy Spirit in all our weakness and insufficiency.

II. He who has been shaken by the hand of God, either physically or morally, must have learned a larger, tenderer charity for the weakness of others, for their doubts and wanderings.—Sickness almost always brings something of this softening effect into the heart and life for a time. It chastens and subdues the angles and roughnesses of character.

III. Sanctified sickness will produce softness of spirit before God.—Our thoughts of Him will be more loving, more grateful, more personal. We are apt to think of God as an abstraction; to talk of Him as the chemist and the astronomer talk of the principles of science, or of the problem about which they do sums on their slates. But I shall think of Him not as the great Ruler, the general Benefactor, but as my Friend, my Healer, the One Who has lifted me up from the gates of death. My voice as I utter His name will be tremulous with feeling, and soft with intensity and tenderness of love.
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Verse 8
PERISHABLE AND IMPERISHABLE
‘The grass withereth, the flower fadeth: but the word of our God shall stand for ever.’

Isaiah 40:8
I. By the word of our God—of Jehovah, the God of His people.—Isaiah means, beyond doubt, in the first instance, the word of promise uttered in the desert by the inspired voice. The promise of the return from Babylon, the promise of the after-presence of Israel’s great Redeemer, would be verified. St. Peter detaches this text for us Christians from its immediate historical setting. He widens it; he gives it a strictly universal application.

II. Isaiah refers to the grass as an emblem of the perishable and the perishing.—In looking at it, we look at that which is at best a vanishing form, ready almost ere it is matured to be resolved into its elements, to sink back into the earth from which it sprang. As soon as we are born, says the wise man, we begin to draw to our end. That is true of the highest and of the lowest forms of natural life. Whatever else human life is, whatever else it may imply, it is soon over. It fades away suddenly like the grass. The frontiers of life do not change with the generations of men, as do its attendant circumstances.

III. The word of the Lord endureth for ever.—How do we know that? Certainly not in the same way as we know and are sure of the universality of death. We know it to be true if we believe two things: first, that God the perfect moral being exists; secondly, that He has spoken to man. While men differ from each other about His Word, it remains what it was, hidden, it may be, like our December sun—hidden behind the clouds of speculation, or behind the clouds of controversy, but in itself unchanged, unchangeable. ‘Thy word, O Lord! endureth for ever in heaven.’

Canon Liddon.

Illustration
‘These three verses contain a contrast between our transient human life and the permanence of God’s Word. The fairest things it all nature are pointed to, the graceful grass, the starry flowers, which make the Oriental fields so beautiful. They are images of the best and brightest human life. What splendour there was in the days of Solomon, what luxury under Jehoiakim! And now it was all withered and faded. Meanwhile, the word of our God shall stand for ever. Religion endures when business and pleasure fall into decay. Ten years, they say, is about the average length of the feverish speculator’s business life, as he rushes and pushes and shouts on ’Change. The Temple foundations remain in Jerusalem to-day, but Solomon and all his glory have left not a wrack behind.’

Verse 31
THE SECRET OF IMMORTAL YOUTH
‘They that wait upon the Lord shall renew their strength; they shall mount up with wings as eagles; they shall run, and not be weary; and they shall walk, and not faint.’

Isaiah 40:31
I. Consider, first, what it is to wait upon the Lord.—Three things make it: service, expectation, patience. ‘Wait on the Lord.’ We must be as those Eastern maidens who, as they ply their needle or their distaff, look to the eye and wait upon the hand of their mistress, as their guide which is to teach them, or their model which they are to copy. Our best lessons are always found in a Father’s eye. Therefore, if you would ‘wait upon the Lord, you must be always looking out for voices—those still small voices of the soul—and you must expect them, and you must command them. But service, however devoted, or expectation, however intense, will not be waiting without patience. Here is where so many fail. The waiting times are so long; the interval between the prayer and the answer, between the repentance and the peace, between the work and the result, between sowing-time and reaping-time, and we are such impatient, impetuous creatures. We could not ‘tarry the Lord’s leisure.’

II. Consider, next, the action: elevation, rapid progress, a steady course—soar, run, walk.—Is it not just what we want—to get higher, to go faster, and to be more calmly consistent? (1) Elevation. What are the wings? Beyond a doubt, faith, prayer; or, if you will, humility and confidence in a beautiful equipoise, balancing one another on either side, so that the soul sustains itself in mid-air and flies upward. (2) ‘They shall run.’ Have you ever noticed how the servants of God in the Bible—from Abraham and David to Philip in the Acts—whenever they were told to do anything always ran. It is the only way to do anything well. A thousand irksome duties become easy and pleasant if we do them runningly, that is with a ready mind, an affectionate zeal, and a happy alacrity. (3) But there is something beyond this. It is more difficult to walk than to run. To maintain a quiet, sustained walk, day by day, in the common things of life, in the house and out of the house, not impulsive, not capricious, not changeable—that is the hardest thing to do. Let me give four rules for this walk: (a) Start from Christ; (b) walk with Christ; (c) walk leaning on Christ; (d) walk to Christ.

Rev. James Vaughan.

Illustration
‘In the ministry of Christian service the last is the best. It may be best with us long after the two pence are spent, when we are spending more and more, and yet spending far more consciously than before what is not ours by nature. The promise marks an ascent, though it may not seem to do so. “They shall mount up on wings as eagles.” There is a better thing, “They shall run, and not be weary,” and best of all there is this, “They shall walk, and not faint.” It is the climax of covenant grace.

So as of old I follow Him

Only another way;

When the lights of the world are growing dim,

And my heart already is singing the hymn

Of twilight grown to day.’
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Verse 4
THE FIRST, AND WITH THE LAST
‘I the Lord, the first, and with the last; I am He.’

Isaiah 41:4
I. Look at God in His primary relation to His creature.—‘I the Lord, first.’ Understand clearly that everything which is was first an idea in the mind of God. Thence, by a creative act, it came forth and took form and being. So God was First, long before all His works—as the mould is before the castings. Here is the truth and glory of predestination, that great argument of all comfort. It places God far away, beyond our little horizon, in advance of everything. Whatever is, is to fulfil its preordained purpose; each thing coming up and rising in its turn; everything a reflection of the eternal love, care, and wisdom, which dwelt from everlasting in the mind of God.

II. ‘With the last.’—God is the God of the years that are past. There are those who say, ‘This world is on the decline and growing worse.’ Can it be, if He Who was first is with the last—the same God yesterday, to-day, and for ever, the equal portion of all times? Is it not sufficient argument? The golden age cannot be over. From the fleeting and the changing, from the disappointing and the dying, I yearn to ask, ‘Where is the true?’ Where is that which my soul wants, and for which my restless spirit has so long been craving? what shall satisfy my immortality? And the answer comes, as a whisper in the desert, louder and clearer from the solitude of my heart’s waste places, ‘I the Lord, the first, and with the last; I am He.’

Verse 17
THE SYMPATHY OF GOD
‘When the poor and needy seek water, and there is none, and their tongue faileth for thirst, I the Lord will hear them.’

Isaiah 41:17
I. We have the sympathy and help of God before we are conscious of our need of them.

II. We have that same sympathy and help to enjoy, when from sense of need we begin to seek them.

III. Still more richly are they ours when we are too low, too weak to seek for them.

IV. We may expect the sympathy and help of God from most unlikely sources.
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Verse 16
THE SPIRITUALLY BLESSED
‘And I will bring the blind by a way that they knew not; I will lead them in paths that they have not known: I will make darkness light before them, and crooked things straight. These things will I do unto them, and not forsake them.’

Isaiah 42:16
I. When the prophet Isaiah uses such language as this, ‘I will bring the blind by a way that they knew not,’ he just illustrates the language of Paul, ‘I am what I am by the grace of God that is in me.’—I will do it. It is the Lord who begins and consummates the work: ‘I will bring’—‘I will lead’—‘I will make darkness light’—‘These things will I do.’ It is thus that our thoughts are ever turned to the great First Cause—the Origin as well as the Finisher of all that is good in man.

II. Moreover, they are the blind who are thus brought, and this is one of the wonders of salvation by grace.—It is written, ‘Hear, ye deaf, and look, ye blind, that ye may see’; but is not that only to trifle with the diseased? Is it not to mock their helplessness, or sport with their infirmity? No; when it is omnipotent love which bids the blind to look. The fact that Jehovah gives the command is proof enough that He means to give power to obey it, would man but listen to the words.

III. And, further, the way is an unknown one.—Reason could not discover it. Man’s ingenuity could not invent it. His fancied righteousness would only have blocked it up. Indeed, the efforts made by man for more than four thousand years had all been baffled, and the result of his sagest devices had only been an increase of sorrow. But the Lord points to His way; He leads the blind into it; and then they find it to be one of pleasantness and peace. It is, indeed, the way of life.

IV. And still more, it is written, ‘I will not forsake them.’—Having begun the work He will carry it on, for He is the Lord and changes not. The fabric which grace has founded, grace will rear, till the copestone be put on with shoutings of ‘Grace, grace unto it!’ As surely as rivers run down to the sea, or as light spreads, nay, as surely as God is the same yesterday, to-day, and for ever, the soul which grace has visited will be guided to glory.

Verse 19-20
MERCY BLIND
‘Who is blind, but My servant? or deaf, as My messenger that I sent? who is blind as he that is perfect, and blind as the Lord’s servant? Seeing many things, but thou observest not; opening the ears, but he heareth not.’

Isaiah 42:19-20
I. As Mediator, ‘the Man Christ Jesus’ came to be God’s ‘Servant,’ ‘to finish the work which He gave Him to do,’ and to be His ‘messenger,’ speaking ‘not His own words but the words of Him that sent Him.’ It is of Christ, then, in His character as Mediator, that the prophet is here speaking. How is He blind and deaf? He is blind, not because He does not see, but because He will not ‘observe’ what He sees. He is deaf, not because He does not hear, but because He will not ‘be extreme to mark’ and impute what He hears.

II. Oh! if He had been only man, or like one of us, where should any one of us have now been?—Surely like Judas, ‘in our own place.’ But the Blessed Jesus, Himself ‘perfect,’ ‘for Whose righteousness’ sake the Lord is well pleased,’ Who (by His sinless obedience) ‘has magnified the law and made it honourable’—is ‘touched with the feeling of our infirmities,’ and while He opens our ears to hear His voice, closes His own to our sinful, careless, cold, idle words, and shuts His eyes to the failings of His poor brethren, for whom He shed His blood, and pleads the merits of that blood-shedding continually before the throne of God.

Canon Champneys.
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Verse 25
DIVINE FORGIVENESS
‘I, even I, am He that blotteth out thy transgressions for Mine own sake, and will not remember thy sins.’

Isaiah 43:25
There is one thing that God always does with sin. He removes it out of His presence.

I. Consider the Author of forgiveness.—The expression, ‘I, even I,’ is not a very unfrequent one in Holy Scripture; but wherever it occurs—whether in reference to justice or to mercy—it is the mark of the Almighty.

II. The nature of forgiveness.—(1) As to time. (2) As to degree. (3) As to continuance. In the text the present swells out into the future. He ‘blotteth out and will not remember.’

III. The reason of forgiveness.—Look back and find it in that eternal counsel, wherein, before all worlds, God gave to His dear Son a kingdom and a people. Seek it in that unfathomable love in which He is the Father—the loving Father—of every creature He has made.

—Rev. James Vaughan.
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Verse 5
A DEDICATED LIFE
‘One shall say, I am the Lord’s.’

Isaiah 44:5
I. The great secret of true living is, first, to give life a focus, and then to take care that that focus is high enough.—Most lives are weak because they have not one distinct aim.

II. Now the question is, Is my life a dedicated thing?—In theory, I recognise it. Now and then I feel it. Sometimes I think I do and say something which may be said to be for God. But could I call my life a dedicated thing? dedicated to God! Where is the dedication? We need to be re-dedicated. Far better were it to have never been dedicated, than, after dedication, to revert again to profane and worldly uses!

—Rev. Jas. Vaughan.
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Verse 15
A CONCEALING GOD
‘Thou art a God that hidest Thyself.’

Isaiah 45:15
I. In human nature there is a curious mixture of candour and concealment.—Whilst there is a hiding of ourselves arising from a peculiarity of our nature which we cannot alter, there are concealments for our own ends, not always evil, but often good. Parents do not reveal to their children their plans of discipline, but expect to be relied upon even when not understood.

II. The Scriptures teach us that God asks for our faith.—He hides Himself and bids us trust Him. This finds a reflection in our own hearts, for it is just this we prize in others. How we delight in the trustful love of a child, to whom we know we must be as one that hideth himself! Is there no resemblance of the Divine in this? We may cry with Job, ‘Show me wherefore Thou contendest with me.’ But if no answer comes, let not faith fail. Why does He not stay the devastating flood? Why does He permit His people thus to suffer whilst the wicked flourish like a green bay tree? And softly there comes the answer from the old Book, finding an affirming echo in our hearts—God hides Himself.
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Verse 4
HOW GOD CARRIES MEN
‘And even to your old age I am He; and even to hoar hairs will I carry you: I have made, and I will bear; even I will carry, and will deliver you.’

Isaiah 46:4
I. Let us see how God carries men.—The first requisite for an upright bearing is ground—something to rest upon. So the soul requires this assurance, and God has confirmed it in His Word: ‘I have made, and I will bear.’ The responsibility of life is God’s; we have been sent here at His will. This instinct has formed the turning-point in many a man’s life.

II. Sometimes a man’s heart will shake him off this ground.—Conscience says, ‘God has made thee, but thou hast unmade thyself.’ When this comes to a man it is the most sinking time in his life. But God insists that just here He is most anxious to bear him up. The Gospel would be no gospel if it could not lift a man out of the fear of his sin.

III. This gospel, however, must be accompanied with repentance and perseverance in holiness.

IV. The most essential part—God’s being life within us.—All human metaphors fall far short of describing God’s relation to man. God does not carry dead men. He is very intolerant of the dead, but all who have a wish for life He will lift and carry to holiness.
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Verse 1
A LOWLY SEAT
‘Come down, and sit in the dust.’

Isaiah 47:1
I. To Israel the Divine summons is to arise from the dust and sit on the throne; to Babylon to come down from the throne and sit in the dust.—He that humbleth himself shall be exalted, he that exalteth himself shall be made low.

The sin charged on Babylon is her mercilessness. She was sent by God to execute judgment on the chosen people, but she performed her work very cruelly, and, therefore, she herself fell under the just judgment of the Almighty. The Jews were God’s chosen instruments in consummating the death of Jesus, but because they did it with wicked hands their city was left to them desolate.

II. God even now is judging nations, and we may well lift our prayers on behalf of our beloved country.—She has been undoubtedly chosen of all the nations under heaven for great pioneering work. To colonise, to civilise heathen races, to make roadways across the ocean, to link the whole world by the nerves of telegraph wires, to carry the Gospel to every people—such has been her mission. But how much sin has mingled with its performance!—the evil example of the soldiers, sailors, and civilians; lust, drink, fire-water, rapacity, land-grabbing. Let Great Britain be warned by the fate of Babylon.
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Verse 17
PROFITABLE TEACHING
‘I am the Lord Thy God which teacheth thee to profit.’

Isaiah 48:17
I. I understand the text to mean, not that God teaches us in a profitable way, but that He instructs us how to get the profit in all things; that He gives that faculty—the power to take the good and refuse the evil; to imbibe the honey and reject the poison.

II. Consider how God does ‘teach to profit.’—(1) The first thing which God will probably teach and which we must receive is a general confidence that there is a profit, however imperceptible it may be at the time to us, in the thing which He is sending to us. (2) This faith given, the next thing that God puts into our hearts is to seek that good. Into those deeper meanings God will lead and admit you. But not without three things: a reverent acceptance of His teaching, hard work, and a good life.
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Verse 2
GOD’S SPOKESMAN
‘He hath made my mouth like a sharp sword; in the shadow of His hand hath He hid me, and made me a polished shaft; in His quiver hath He hid me.’

Isaiah 49:2
I. These words were addressed to Israel, and must be applied to Him Who alone hath expressed the true genius and spirit of the Hebrew people, that Prince of the House of David Whom we call Master and Lord.—And in so far as we belong to and resemble Him we may claim that God should make these words true of us.

The mouth, like the sharp sword, recalls the portrait of the Son of Man, out of Whose mouth a sharp two-edged sword proceeded. We may well ask that our words should partake of the nature of the Word of God, which is quick and powerful, and sharper than a two-edged sword’ (Revelation 1:16).

II. ‘Hidden in the shadow of God’s hand’ is a safe and strong position for the Christian worker.—We all need more of the shadow, and we need not fear it when it is cast by His hand. Our life must be hidden with Christ in God, if we shall come forth largely to influence men. Do not be afraid of the shadow, Christian worker.

III. The polished shaft is the one that is free from rust.—Nothing removes rust like friction, whether by the file or sandpaper. We have often to submit to the chafe of tiny irritants in order to keep us polished.

IV. ‘In His quiver hath He hid me.’—Always ready for use, within reach of God’s hand, waiting to be adjusted to the bowstring, and launched through the air to some joint in the harness; such should be our attitude. But again it is impressed upon us that we must be hidden through long periods of cessation from active use, content with the darkness of the quiver until the moment of our mission has arrived. Then forward with the might of God’s hand thrilling through our souls.
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Verse 11
A FIRE OF DYING SPARKS
‘Behold, all ye that kindle a fire, that compass yourselves about with sparks: walk in the light of your fire, and in the sparks that ye have kindled. This shall ye have of Mine hand; ye shall lie down in sorrow.’

Isaiah 50:11
In this text the many fictitious sources from which men seek to derive happiness are compared to a fire kindled, and sparks struck out by way of relieving the darkness of the night. It is of course implied in the metaphor that true happiness, the real and adequate complement of man’s nature, resembles the Divinely created and golden sunlight.

I. This comparison does not lead us to deny that pleasure and gratification of a certain kind are derivable from worldly sources.

II. Consider the drawbacks of worldly enjoyments.—(1) Unsatisfactoriness adheres in their very nature, inasmuch as they are all (more or less) artificial. (2) The fitful character of the enjoyment derived from worldly sources renders it comparable to a fire and sparks struck out. (3) A fire requires constantly to be fed with fresh fuel, if its brilliancy and warmth are to be maintained. (4) But perhaps the chief drawback of the worldling’s so-called happiness is that it is consistent with so much anxiety—that it is subject to frequent intrusions from alarm, whenever a glimpse of the future untowardly breaks in upon his mind.

—Dean Goulburn.

51 Chapter 51 

Verse 6
THE TEMPORAL AND THE ETERNAL
‘Lift up your eyes to the heavens, and look upon the earth beneath: for the heavens shall vanish away like smoke, and the earth shall wax old like a garment, and they that dwell therein shall die in like manner: but My salvation shall be for ever, and my righteousness shall not be abolished.’

Isaiah 51:6
I. Consider, first, the heavens above and the earth beneath, as temporal either in themselves or in regard to us who must ‘die in like manner.’—(1) Our text is the record of a great appointment extending to the whole surrounding universe, and sentencing it to dissolution and extinction. Is it not a confounding thought, that by a simple effort of His will the Almighty is to unhinge and dislocate the amazing mechanism of the universe, sweep away myriads upon myriads of stupendous worlds, and yet remain Himself the great ‘I Am,’ the same when stars and planets fall as when in far back time they blazed at His command? (2) Our text marks out a second way in which our connection with visible things—the heavens and the earth—may be brought to a close. ‘They that dwell therein shall die in like manner.’

II. A contrast is drawn between God, His salvation and His righteousness, and the heavens and the earth.—It seems the design of the passage to affix a general character to the objects of faith as distinguished from the objects of sense—the character of permanence as distinguished from that of decline. Look on the heavens that are now, they ‘shall vanish away like smoke’; look on the earth beneath, ‘it shall wax old as a garment.’ But we, according to His promise, look for new heavens and a new earth wherein dwelleth righteousness. These shall be for ever; these shall not be abolished.

—Canon Melvill.
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Verse 11
CLEAN CARRIERS
‘Be ye clean, that bear the vessels of the Lord.’

Isaiah 52:11
I. The chosen people are at the end of the seventy years’ captivity; the time of their deliverance has come. Their Almighty Deliverer, throwing back the loose sleeve of His robe, to leave His arm free, makes ready for an unusual exercise of power. There will be no need of haste as when the people fled at night from Egypt. They may not go out with haste, nor go by flight, for their Divine Leader would precede them, and His escort would be their rearguard.

II. This is the summons to us all who may have been in captivity to Babylon in any form.—We are to arise and depart, shaking loose the bonds of our captivity. Let us follow the cloudy pillar of God’s presence guiding us continually, and let us not be always looking behind, as though dreading the recurrence of past sins and mistakes. They shall not pursue those whom God has delivered; or, if they do, they shall not overtake. It is an unspeakable comfort to those who have sinned to know that the old temptations and forms of bondage are intercepted by the presence of the Eternal God, just as His cloud intercepted Pharaoh’s host.

III. The one matter about which we must be scrupulously careful is our cleanliness.—The Apostle bids us keep, through the Holy Ghost, that deposit which was committed to our care. But so holy a commission from so holy a God demands holiness in those whom He entrusts. We must not touch the unclean thing, but come out, be separate, and He will receive us and be a Father unto us.
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Verse 3
THE MAN OF SORROWS
‘A Man of sorrows.’

Isaiah 53:3
I. His own personal life was a sorrowful one.—He was away from home, from His Father’s presence. He was a Stranger in a strange land. From His childhood He was full of thoughts which He could not utter, because, if uttered, they were not understood. He was a lonely Man. His sympathy with others by no means implied their sympathy with Him.

II. But His sorrows, like His labours, were for others.—(1) Jesus Christ sorrowed over bodily suffering; (2) He sorrowed over mental suffering; (3) He sorrowed over spiritual suffering.

III. He was a Man of sorrows also, and chiefly, in relation to sin.—(1) He had to see sin; (2) He had to bear sin.

IV. The subject teaches (1) that if it is as a Man of sorrows that Jesus Christ comes to us, it must be, first of all, as a memento of the fitness of sorrow to our condition as sinful men. (2) Again, only a Man of sorrows could be a Saviour for all men, and for the whole of life. (3) Sorrow, however deep, has its solaces and its compensations. (a) Whatever it be, it is of the nature of sorrow to bring a man nearer to truth, nearer to the reality, nearer therefore to hope. (b) Sorrow makes a man more useful. It gives him a new experience and a new sympathy.

—Dean Vaughan.
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Verse 9
THE WATERS OF NOAH
‘The waters of Noah.’

Isaiah 54:9
God’s faithfulness. Faithful to His Word, of promise and of threatening. ‘The waters of Noah’ speak to us. ‘The floods have lifted up their voice.’

I. ‘The waters of Noah’ speak to us of judgment.—(1) Of judgment threatened. (a) Threatened on account of sin; (b) against light; (c) against mercy. (2) Of judgment executed. Their ‘cup of iniquity’ was full. (a) Their ruin was inevitable; (b) appalling; (c) universal.

II.—‘The waters of Noah’ speak to us of mercy.—(1) Of mercy promised; promised to Noah; a test of his faith and obedience; had nothing but God’s bare word; enough. (2) Of mercy granted; Christ our Ark; the only place of safety; room for all; still open; free.

55 Chapter 55 

Verse 12
A HAPPY EXODUS
‘For ye shall go out with joy, and be led forth with peace.’

Isaiah 55:12
To the Jew in Isaiah’s time this promise doubtless bore reference to three things: the return from the seventy years’ captivity; their ultimate restoration, first to their own land, and then to Christ; and God’s way of dealing with each individual’s own soul. To us it stands only in the last reference; to us the words are simply spiritual.

I. The ‘going out’ appears to relate to that great moral exodus when a man emerges from a state of nature into a state of grace, from bondage to liberty, from darkness to light, from the world to Christ.—This is indeed to be with joy. The being led forth denotes the further experiences of the Christian.

II. What is joy?—(1) Novelty of perception. (2) Keenness of perception. (3) Sweetness of perception.

III. ‘And be led forth with peace.’—As we go on in the spiritual life the sense of sin grows deeper and deeper; and a deep sense of weakness, nothingness, and guilt, combining with a fuller sense of pardon and love, makes joy peace.

—Rev. James Vaughan.
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Verse 2
THE HAPPY SABBATH-KEEPER
“Blessed is the man … that keepeth the Sabbath from polluting it.”

Isaiah 56:2
I. The sabbath is ‘polluted’ when it is spent in mere idleness.

II. When it is devoted to worldly amusement.

III. By all labour which may not fairly come under the description of works of necessity and mercy.
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Verse 15
GOD’S TWO DWELLING PLACES
‘I dwell in the high and holy place, with him also that is of a contrite and humble spirit.’

Isaiah 57:15
God has two special dwellings—the high and holy place, i.e. the heaven not merely of space, but of pure and blessed spirits; and the hearts of men who have felt their sin and their need of God.

I. These two dwellings are far apart.—How wide and great the one, how small and narrow the other! How permanent the one, how passing the other! How bright and untroubled the one, how dark and troubled the other!

II. They have yet something in common.—The high place is akin to the humble spirit, for to see the far and high, and to long for it, is to rise; to have something of God within lifts up. The holy place is akin to the contrite heart; for to feel the sin and separation is to reach to the holy, and this comes from having God already in the heart at work.

III. They are to be brought into one.—God dwells in them to unite them, to revive the spirit, to give life. And where God gives true life, He gives the earnest of heaven and eternity. These hearts are therefore on the way to being God’s perpetual home.

IV. The full end of these words is in Christ.—He came from the high and holy place to dwell among men, and find a way into human hearts—to make heaven and the heart one and eternal.
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Verse 8
THE DIVINELY GUARDED LIFE
‘Then shall thy light break forth as the morning, and thine health shall spring forth speedily: and thy righteousness shall go before thee: the glory of the Lord shall be thy rereward.’

Isaiah 58:8
I. That the word ‘prophet’ should so early in our language have come to be used as a synonym for a predictor is only an instance of the prevailing error which consists in looking for signs and wonders as evidence of Divine power.—If a man possesses a superhuman commission he must be able to do superhuman acts. The true seer is not the magician, but the pleader for the righteousness of God.

II. The attitude of the prophet Isaiah is that of the forward-looking man.—His eye is not so much lifted to heaven, or bent downwards upon the people, as it is turned ever towards the horizon, waiting for the dawn. It is for all nations that he looks forward with hope. The prophet was a predicter. He could not fail to be. The firmer his faith in God, the farther a man sees. The ‘seer’ owes his power to faith. The believer sees and knows what the unbeliever cannot see or know. These are the two notes of the prophetic character—its hopefulness and its catholicity.

Canon Ainger.
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Verse 12
THE TWOFOLD BARRIER
‘For our transgressions are multiplied before Thee, and our sins testify against us: for our transgressions are with us; and as for our iniquities, we know them.’

Isaiah 59:12
I. Towards God, sin, unatoned and unforgiven, cries ever against me, and I have nothing to answer.

II. Towards self, and in that august court of conscience that is within, the condemning voice is also heard; and here again I have no true answer to give.—So a double barrier shuts me out from God, and help, and peace, and shuts me in to gloom and self-despair. What shall I do? There is One Who can set me free, One Who can remove instantly and for ever that awful double barrier. Is it not written that His blood cleanseth from all sin? It answers for every transgression, both before God and in the Court of Conscience. Praise God for ever and ever for that Mighty Deliverer, that Atoning Blood!

60 Chapter 60 

Verse 19
THE SYMBOL AND THE REALITY
‘The sun shall be no more thy light by day; neither for brightness shall the moon give light unto thee: but the Lord shall be unto thee an everlasting light, and thy God thy glory.’

Isaiah 60:19
I. There is no better test of men’s progress than the advancing power to do without the things which used to be essential to their lives.—The lives of men who have been always growing are strewed along their whole course with things they have learned to do without.

II. You may ask (1), How can I tell the symbol from the reality, and so know what things it is good to hold less and less, what things it is good to hold more and more indispensable?—The answer, no doubt, lies in a certain feeling of spirituality and infiniteness and eternity, which belongs to those things which it is good for a man not to be able to do without. (2) When I know what things I must not allow to become indispensable to me, what shall I do then? Shall I throw all those things away? No; certainly not. Not to give up the symbol, but to hold it as a symbol, with that looser grasp which lets its inner reality escape into us, and at the same time makes us always ready to let it go when the reality shall have wholly opened from it, that is the true duty of the Christian as concerns the innocent things of the world. (3) How shall I come to count nothing indispensable but what I really ought to, what I really cannot do without? The answer to that question is in Christ, Who holds the answers of all our questions for us.

—Bishop Phillips Brooks.

61 Chapter 61 

Verse 1
THE EDICT OF EMANCIPATION
‘To proclaim liberty to the captives.’

Isaiah 61:1
It is a blessed name of Jesus, and as true as it is blessed—the Liberator.

I. As in Him there was no sin, He never indeed could know the worst of all bondage—the bondage of the spirit to the flesh.

II. And all Christ did, and all Christ was, upon this earth—His whole mission—was essentially either to teach or to give liberty.—His preaching was, for the most part, to change the constraint of law into the largeness of love.

III. When Christ burst through all the tombs—the moral tombs and the physical tombs in which we all lay buried—and when He went out into life and glory, He was not Himself alone; He was at that moment the covenanted Head of a mystical body, and all that body rose with Him.

62 Chapter 62 

Verse 1
SPEAKERS FOR GOD
‘For Zion’s sake will I not hold my peace.’

Isaiah 62:1
The prophet here endeavours to stir up God’s people to great vigour and activity.

I. Some reasons for this awakening voice of God.—(1) We are naturally inclined to be indifferent. (2) God works in His own method. (3) The mission we are called to is supremely great. (4) Every church should be an evangelisation society. (5) Difficulties will be great, conflicts severe and continuous. (6) The greatest power we can wield against error is to live Christ. (7) The Church is the living representative of Christ in the world. (8) Seek to be clothed in the beautiful garments of holiness, humility, love, godliness, etc.

II. The strength the Church needs for this.—(1) Holy faith. (2) Living communion with God. (3) Earnest consecration of Christian effort. (4) Indomitable perseverance. (5) Importunate prayer.

63 Chapter 63 

Verse 1
THE WARRIOR MESSIAH
‘Who is this that cometh from Edom, with dyed garments from Bozrah?’

Isaiah 63:1
I. ‘Who is this that cometh from Edom?’—Sin hangs on the borders of goodness everywhere, as just across the narrow Jordan valley Edom always lay threatening upon the skirts of Palestine.

II. Look next what He says to His anxious questioner.—(1) We ask Him, ‘Who is this?’ and He replies, ‘I that come in righteousness, mighty to save.’ (2) It is no holiday monarch coming with a bloodless triumph. Only in self-sacrifice and suffering could even God conquer sin. (3) He has conquered alone. (4) What was the fruit of this victory over Edom which the seer of Israel discovered from his mountain-top? It set Israel free from continual harassing and fear, and gave her a chance to develop along the way that God had marked out for her. Christ’s salvation sets men free.

—Bishop Phillips Brooks.

64 Chapter 64 

Verse 6
THE FADING LEAF
‘We all do fade as a leaf; and our iniquities, like the wind, have taken us away.’

Isaiah 64:6
I. Lessons of the falling leaf.

(a) It is a picture of man’s insignificance on the face of God’s world.

(b) It is a picture of the inherent decay of man.

(c) It is a picture of the inevitable fate of man.

(d) It is a picture of the universal fate of man.

II. Look at the figure of the falling leaf as solemnised by the thought of sin.

(a) Sin has made the departure of man premature.

(b) Sin has made man’s departure from this world a violent one.

(c) Sin has given to man’s departure from this world a dark and terrible fear for the future.

65 Chapter 65 

Verse 24
‘O THOU THAT HEAREST PRAYER!’
‘Before they call, I will answer; and while they are yet speaking, I will bear.’

Isaiah 65:24
I. Consider how great degrees of love and anxiety for us are expressed in these few words.—The Almighty Lord of heaven and earth represents Himself as watching with anxiety the hearts and consciences of us His creatures, His sinful creatures!

II. The question, then, which concerns us to put impartially to our consciences is, Whether we do habitually endeavour to pray?—Whether, in the midst of the daily cares and business of life, our minds habitually ascend to our God and Saviour, and with Him continually dwell.

III. If we will not look to God as our Father, what other hope or dependence can we be trusting to?—Our having a good character in the world for morality or religion will avail us nothing.

66 Chapter 66 

Verse 12
THE RIVER OF PEACE
‘Behold I will ertend peace to her like a river.’

Isaiah 66:12
The peace of God’s Church resembles a river—

I. In its source.

II. In its course.—A river is (a) quietly progressive; (b) exceeding deep; (c) fertilizing and enriching; (d) clean and cleansing.

Dean Goulburn.

